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INTRODUCTION 


A number of valuable books have been pub- 
lished in recent years on the subject of prayer. 
Several American and English publications 
have become rather popular among many of 
our own people. Although these books offer 
valuable contributions to the subject of prayer, 
contributions which may well exceed in value 
what is offered in this little book, yet, there 
are, we believe, reasons why some of these 
books are detrimental for our people in many 
ways. Many of these books are interwoven 
with theories that are fundamentally at vari- 
ance with our Reformed persuasion, a fact 
which makes their reading less attractive for 
some readers among us, and a fact which makes 
their reading greatly misleading to other 
readers. 

This is one reason why we felt inclined to 
accept the invitation to write what is contained 
in this little book. 

Furthermore, we believe that the subject of 
this book is something which needs emphasis in 
our present day. Anyone acquainted with the 


facts concerning the religious life of our 
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people, will admit that there is manifest a sad 
lack of prayer. Many of our people reveal 
very openly, that prayer is no real power in 
their life. In connection with this, as might 
be expected, there is also a lack of understand- 
ing on the subject of prayer. 

Prayer has been rightly characterized as 
‘‘the breath of spiritual life.’? And since 
prayer has this important significance for the 
spiritual life of a church and an individual, 
the lack of prayer is a warning of great signifi- 
cance. The blessings which comprise the well- 
being of our spiritual life, and the power to 
be of usefulness for the extension of God’s 
Kingdom, must be ‘‘prayed down.”’ 

The need of emphasis on the subject of 
prayer, has also moved us in the writing of 
this little book. 

And so we have made an effort to present in 
a simple manner some of the teachings of the 
Word of God concerning this subject, hoping 
and praying that God will use it, such as it is, 
for the enlightenment and the inspiration of 
some, on the subject of prayer, and what is 
more, for the awakening in some lives of a new 
or better exercise of prayer. 


I 
THE NATURE OF PRAYER 
What 1s Prayer? 


RAYER can be defined very simply, and 

we believe most properly, as ‘‘speaking 
with God.’’ This definition is so simple that 
no one need ever forget it. And if this defini- 
tion be properly understood and kept in mind, 
it will help us to avoid certain faulty concep- 
tions which often reveal themselves in the ex- 
ercise of prayer. 

Speaking with God stands for the commun- 
ion of the soul with God. It includes more 
than asking something of God. ‘There are 
many people who conceive of prayer as the 
voice of a beggar, merely. But, though in the 
nature of the case our communion with God 
must of necessity contain many desires and 
requests, yet there is also the expression of 
devotion and confidence, of thanksgiving and 
praise, which characterizes this communion as 
the voice of a child, rather than the voice of a 
beggar. 

If this is our conception of prayer, that it 
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is speaking with God, we will also understand 
what David meant when he said in Ps. 141, 
‘‘Tet my prayer be set before thee as incense.”’ 
The incense was kindled by the priest in the 
temple every morning and evening on the 
golden altar of incense. It was symbolic of 
prayer, and the sweet-smelling savor which the 
incense yielded, was symbolic of the fact that 
the sincere prayers of God’s people are ac- 
ceptable in the sight of God. 

This idea of prayer was most beautifully 
symbolized in the altar of incense. The temple 
was divided into three courts, the Outer Court, 
the Holy Place, and the Holy of Holies. The 
altar of incense stood in the second of these, 
the Holy Place. The altar of burnt offering 
stood in the outer court. Twice a day the in- 
cense was kindled upon the altar of incense, 
by means of live coals brought from the altar 
of burnt offering. All day long the kindled 
incense sent wreaths of fragrant smoke on high. 
And twice a day it was kindled into a bright 
flame. 

We see this sacrifice carried out, as pictured 
in the first chapter of Luke, when Zacharias 
entered the temple to kindle the altar of in- 
cense, while the multitude of the people stood 
without, before the temple, praying at the time 
of the evening sacrifice. We see another refer- 
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ence to this symbolic action, in the Book of 
Revelation, chapter 8, ‘‘And another angel 
came and stood at the altar, having a golden 
censer; and there was given him much incense, 
that he should offer it with the prayers of the 
saints upon the golden altar which was before 
the throne. And the smoke of the incense, 
which came with the prayers of the saints, 
ascended up before God out of the angel’s 
hand.’’ 

A beautiful truth was symbolized by this ac- 
tion. First, the spices were to be prepared 
from pure spices. So there must be purity in 
our lives, if our prayers are to have the char- 
acter of fragrance before the Lord. Then, this 
incense had to be kindled, before it could send 
forth its fragrance, suggesting to us the thought 
that except there be a flame kindled in our 
hearts, there will be no rising of our aspira- 
tions to God. Again, the incense had to be kin- 
dled with coals brought from the altar of Burnt 
Offering, symbolizing that prayer is founded 
upon atonement, and atonement is preceded 
and followed by prayer. And furthermore, the 
fact that the incense had to be kindled by coals 
from the altar of Burnt Offering, suggests that 
the acceptableness of our poor prayers before 
the Lord, is brought about through the fact 
that Christ gives them power through his 
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blood, and removes their defects by his perfect 
sacrifice upon the cross. 

For the devout Israelite, the service of in- 
cense was a type and pledge of the spiritual 
service of the heart, which was the reality be- 
hind this ceremony, and without which the cere- 
mony meant nothing. 

And therefore David, who finds himself re- 
moved from the temple, unable to be at the 
altar of incense, prays, ‘‘Let my prayer be set 
before thee as incense; and the lifting up of 
my hands as the evening sacrifice.’’ He says, 
as it were, ‘‘Even though I cannot be present 
at the altar of incense, let my prayer, which is 
after all the reality back of this ceremony, be 
set before thee in the place of incense, as beau- 
tiful fragrance in thy presence.”’ 

And now for us, who live in the dispensation 
of fulfilment, where type and symbol have been 
removed, there remains this significance of our 
prayers, that they have the nature of heart- 
service, in which we give expression to our de- 
votion to God and our trust and confidence in 
him. And coming from sincere hearts, we have 
the assurance that they ascend into God’s pres- 
ence as a sweet-smelling sacrifice of thanksgiv- 
ing. 

Thus also it can be understood why prayer 
should be spoken of in our confession as ‘‘the 
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chief part of thankfulness which God requires 
of us.”’ 

The voice of the psalmist in Ps. 116: ‘‘What 
shall I render unto the Lord for all his benefits 
to me?’’ is from one aspect a question of de- 
spair. What can we render? We are too poor 
and too deeply dependent to have anything to 
give. And God is already in possession of all 
things, so that we cannot enrich him. There 
is only one thing we can do by the grace of 
God. That one thing is named in the answer 
given to the question by the psalmist, ‘‘I will 
offer to thee the sacrifice of thanksgiving, and 
will call upon the name of the Lord.’’ 

Now this fact should not frighten us into 
thinking that we can pray only then, when we 
are eloquent to name a beautiful list of God’s 
virtues before we ask him anything. ‘This 
Jesus himself made very plain. In the model 
prayer given to us by our Lord, we find at the 
beginning four little statements: ‘‘Our Father, 
who art in heaven, Hallowed be thy name; 
Thy Kingdom come; Thy will be done, on earth 
as it is in heaven.’’ In these words you hear 
the voice of the child. Though they be peti- 
tions, yet they express adoration, confidence, 
and a child-like interest in the Father’s cause. 
And of the three petitions that follow these, 
there are two out of the three that pertain to 
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the spiritual life of the child, of which the pur- 
pose is again the glorification of the Father. 
Though these statements be eloquent, they are 
eloquent in simplicity. And though they were 
even more simple, yet they would be incense 
before God if they spoke of a child’s heart that 
was interested in his glory, in his honor, in 
his Kingdom, in his fellowship and service. 
What true child of God cannot give some ex- 
pression to this interest? 

And if our prayers assume this character, 
they cannot be restricted to moments when we 
feel some great need. On the contrary, the 
needs which pertain to the Father’s honor and 
glory, and the maintenance of the child-life by 
the Father, are everyday needs that call for 
prayer ‘‘without ceasing.”’ 

The Scriptures speak of at least three ele- 
ments in prayer which bring out this child 
attitude: adoration, thanksgiving and supplica- 
tion. In adoration the soul praises God for 
his perfections; in thanksgiving the soul thanks 
God for his gifts; in supplication, the soul asks 
God for the fulfilment of his needs. 


The Origin of Prayer 
With all nations and tribes that have been 
discovered, prayer in some form was found as 
a part of their religious exercises. Many and 
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various were the gods to whom prayer was 
found to be directed, and much difference was 
found to prevail with regard to the manner 
and method of prayer, yet it was prayer in 
some form. 

This fact seems to point first of all, to the 
very proper assumption that prayer is not of 
human invention, but is something innate. And 
this assumption becomes a fact in the light of 
what the Scriptures teach. For the Scriptures 
teach that God has created man in such a way 
that he can live in relation to God as a child 
with his father, God having created man in 
his own image. This fact explains the origin 
of religion and the origin of prayer. 

God is a God of infinite knowledge and of 
holy will. Man, created in his image, has also 
an intellectual and moral nature, though it be 
in a creaturely sense. Thus, he is modelled 
after God, created in his likeness. If man were 
not thus created in God’s image, he could have 
no knowledge of God, and no understanding 
of his revelation, neither could he speak to God 
in response to God’s revelation. But, since 
he is created in God’s image, he can under- 
stand God’s revelation sufficiently to know 
God, to love him, and to keep his command- 
ments. And he can speak to God. 

How far is that person fallen from the high 
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estate in which he was created, who no longer 
prays! 

That such a thing is found among men is due 
to the fact of sin, which has sadly marred the 
likeness of God in which man was created. And 
this marring of God’s image through sin like- 
wise explains the sad degeneracy of prayer to 
the form of idol worship as it is found among 
heathen nations, unenlightened by God’s Word. 

Where God’s image has been restored by 
grace, through the Holy Spirit and the Word 
of God, there has originated a new life of 
prayer. And the more God’s image is restored 
in us who believe, the more is there present 
true communion with the Father through 
prayer. 

Hence it follows that even though prayer is 
found in a weakened sense with those upon 
whom the light of God’s grace has not shined, 
yet true prayer is only possible for those who 
have true faith in God. For as the writer of 
Hebrews says, ‘‘He that cometh to God must 
believe that he is, and that he is a rewarder 
of them that diligently seek him’’ (Hebr. 
11:6). And the writer of Proverbs writes the 
inspired words: ‘‘The Lord is far from the 
wicked, but he heareth the prayer of the right- 
eous’’ (15:29). And is this not also the reason 
that James says of prayer, ‘‘The effectual fer- 
vent prayer of a righteous man availeth 
much’’? (James 5:16.) 


The King’s Library 


IT 
THE IMPORTANCE OF PRAYER 


ERHAPS one of the most effective ways 

to indicate the importance of prayer for 
the child of God, is to let the Scriptures speak 
on that subject. — 


The Incense of Thanksgwing 


We have already referred to the prayer of 
the psalmist in Ps. 141, ‘‘Let my prayer be set 
before thee as incense.’’ Since it is true that 
we can give nothing to God for all his benefits 
to us, and that all we can do is to reveal that 
we are grateful, in all that we say and do, it 
follows that prayer has the most important 
place in the manifestation of our gratitude. Is 
there any activity that reveals the child-like 
trust in the Father, and our gratitude to the 
Father, as much as our prayers? Having en- 
tered our secret place of prayer, where only 
our Father seeth in secret, on bended knee, 
we reveal our faith in God’s virtues, in his 
holiness and righteousness and love, in his om- 


nipotence and omnipresence, in the precepts 
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and the promises of his Word. We may con- 
fess these things before men. But whether 
these things are only a theory of our mind, or 
a real conviction of the heart, will be mani- 
fested in our secret prayers. When Jesus saw 
Nathanael coming to him, he said, ‘‘Behold an 
Israelite indeed, in whom is no guile!’? And 
when Nathanael asked for proof, Jesus an- 
swered, ‘‘Before that Philip called thee, when 
thou wast under the fig tree, I saw thee.’’ No 
doubt this was a reference to Nathanael’s pray- 
ers, in which he had been engaged under the 
fig tree. It was one proof to Jesus that in him 
there was no guile. If we have tasted that 
the Lord is gracious, we will feel like carrying 
out the resolution of the psalmist of Ps. 116, ‘‘T 
will offer to thee the sacrifice of thanksgiving, 
and will call upon the name of the Lord.”’ 

So essential is prayer to the life of a real 
child of God, that prayer has been called ‘‘the 
breath of spiritual life.”? With breath absent, 
there is no life. Without real fellowship with 
God through prayer, there is no spiritual life. 


Power Against the Devil 


Prayer gives us power against the devil and 
his temptation. In the 6th chapter of Ephe- 
sians, Paul says, ‘‘Put on the whole armor of 
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God that ye may be able to stand against the 
wiles of the devil.’? After naming the various 
parts that belong to this armor of the child of 
God, Paul adds, ‘‘Praying always with all 
prayer and supplication in the Spirit.’’ You 
may try to meet temptation and doubts and 
fears and adversity and opposition on the part 
of the world, by putting on the shield of faith, 
and the helmet of salvation and the sword of 
the Spirit, but if you do not pray, you will 
never be successful, and the shield of faith, and 
the helmet of salvation and the Sword of the 
Spirit will all fall out of your hands, one by 
one. For after all, our protection against the 
wiles of the devil comes from him who has 
overcome the prince of this world, in the place 
and for the sake of his people. And all the 
parts of this Christian armor are only means 
through which he carries on. They are worth- 
less without his power. He must keep us and 
hold us that no one may pluck us out of his 
hand. There is nothing that God is so delighted 
with as the prayers of the saints. There is 
nothing that the devil is so much afraid of as 
the prayers of the saints. 

The child of God who neglects prayer, lays 
himself open to the attack of his greatest 
enemy. 

But self-defence is only one aspect of the 


18 Tuer Incense oF PRAYER 


Christian’s warfare. Offensive weapons have 
also been put into our hands. We are to ad- 
vance for the cause of Christ, witnessing for 
his truth over against the devil’s lies, and striv- 
ing to gain recruits for the service of Jesus 
Christ. Each child of God has his work in this 
army, according to the responsibility placed 
on his shoulders by God. Also for this offen- 
sive work for Christ, against the devil, we 
need to pray above all. 

Many a preacher, many a Christian worker, 
many a Sunday School teacher, many an elder, 
rely too little on prayer and too much on their 
own pretended skill in the use of weapons. 
Service without prayer is ineffective in Chris- 
tian warfare. If you want power, pray without 
ceasing. If you want results, pray without 
ceasing. 


“Ye have not because you ask not.’’ 


Prayer is the God-appointed way for us to 
obtain things, and the reason for much that is 
lacking in the lives of many people, is neglect 
of prayer. James brings this out very forcibly 
in the 4th chapter of his epistle: ‘‘Ye have not 
because ye ask not.’ 

Lack of prayer explains poverty of spiritual 
gifts. I meet many people who complain of 
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little faith. They say, ‘‘I have so little faith, 
so little assurance, so few fruits worthy of 
faith, so little power of the Spirit.’’ The rea- 
son is, ‘‘You have not because ye ask not.’’ It 
is true that certain conditions must be fulfilled 
in order to obtain faith, and the fruits of the 
Spirit, and the power of the Spirit, but the 
chiefest of these conditions is prayer. Prayer 
means the expression of real desire. And if 
you have real desire, you will walk in the way 
in which God fulfills his promises. And then 
Jesus says, ‘‘Ask, and you will receive.”’ 

That this is Christ’s own view of the mat- 
ter, was illustrated in his teaching to the 
Samaritan woman. He says to her, ‘‘If thou 
knewest the gift of God, and who it is that saith 
to thee, Give me to drink; thou wouldest have 
asked of him, and he would have given thee 
living water’’ (John 4:10). ‘‘Ye would have 
asked, and I would have given,’’ says Jesus. 
If sincere asking is the only condition that we 
must fulfill for the first reception of this living 
water, is it not also the only condition that we 
must fulfill to receive the fulness of this living 
water? 

And not only does neglect of prayer explain 
poverty of spiritual life, but it also explains 
poverty of other gifts. Study the lives of 
great missionaries, like Carey, Livingstone, 
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Hudson Taylor and others, and you will see 
that prayer was one of the biggest factors in 
their success. They prayed in faith; they 
brought large petitions; they asked, and the 
Lord gave. 


“‘Grace to help in time of need.”’ 


Prayer is God’s way for us to receive mercy 
and grace to help in time of need. This is the 
explicit statement of the Scriptures: ‘‘Let us 
therefore come boldly unto the throne of grace, 
that we may obtain mercy and find grace to 
help in time of need’’ (Hebr. 4:16). We need 
mercy for past failures, and grace for present 
and future tasks and calamities. And just 
around the corner there may be a tight place 
in our life, when for some duty or for some 
adversity, or for some calamity, or for some 
suffering we will need the grace of God in a 
special sense. It will be our time of great out- 
standing need. And we can find this grace to 
help in time of need, only then, if we are a 
kneeling Christian. The person who hag not 
this daily contact with God through prayer, 
will be lacking in strength and courage in the 
time of need. 

There are some people who regard prayer 
as a sort of a last resort in times of extreme 
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need. In their every-day life, they do not at- 
tach much importance to prayer. But when 
they come to stand before some great difficulty 
or calamity, then, when all other means fail, 
they would resort to prayer to a higher power 
for help. Yet, to be able to pray with confi- 
dence and expectation in the day of trouble, 
we must have such daily contact with God, 
that we may know with certainty that we are 
now in our extremity approaching a Friend, 
with whom we have entrusted everything day 
by day, and with whom we have intimate ac- 
quaintance and from whom we have received 
many deliverances. 

When Hezekiah, the God-fearing king, was 
sick unto death, and was told that he would 
not recover, he turned his face to the wall and 
prayed. But the reason why it was easy and 
natural for him to do this, was because he had 
daily spread every difficult situation before the 
Lord, and because he had received from the 
Lord through prayer the needs of his daily 
life. 


Fulness of Joy 


By prayer we obtain the fulness of joy in 
the things of Jesus Christ. Here again we 
quote from the Scriptures: ‘‘Hitherto have ye 
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asked nothing in my name; ask and ye shall 
receive, that your joy may be fulfilled.’’ You 
sometimes meet Christians who are filled with 
joy and peace. From their personality there 
radiates that atmosphere of happy contentment 
in the things of the Lord, which makes you 
feel inspired and uplifted. That comes only 
through prayer. For if prayer does anything, 
it does this, that it brings us closer to God, and 
it brings God closer to us; it brings us closer 
to Christ, and it brings Christ closer to us; it 
brings us closer to Paradise, and it brings 
Paradise closer to us. Prayer is the window 
by which we see the things that are invisible. 
And with such a vision of unseen realities, there 
is fulness of joy, even though our flesh and 
heart falter. Prayer lifts us in the presence 
of God, and brings God’s presence in our life. 
And the psalmist says, ‘‘In thy presence is 
fulness of joy’’ (Ps. 16:11). 


Freedom from Anxiety 


Prayer gives us freedom from all cares and 
anxiety, and gives us the peace of God that 
passeth understanding. Here again we quote 
from the Word of God: ‘‘Be careful for noth- 
ing, but in everything by prayer and supplica- 
tion with thanksgiving let your requests be 
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made known unto God, and the peace of God 
which passeth all understanding, shall keep 
your hearts and minds through Jesus Christ’’ 
(Phil. 4:6, 7). We often quote to others that 
are filled with care and anxiety that beautiful 
admonition of God, ‘‘Cast your burdens upon 
the Lord, and he will sustain you.’’ But so 
many of us do not touch this admonition with 
our little finger, when we ourselves are filled 
with care. It is easy to prescribe the Scrip- 
tures for others, it is easy to prescribe in 
theory for ourselves, but when we are in the 
place of difficulty, where are our burdens? Can 
you cast them upon the Lord? Only a kneel- 
ing Christian can do that. Only the Christian 
who knows how to pray the daily child-like 
prayer can do it. And if we have felt the real 
power of prayer, we cast our burdens upon the 
Lord and leave them there, waiting patiently 
for Him to do with them as he wishes. O what 
peace is ours when we are able to do that in 
the place of difficulty! It may be a moment of 
trial. It may be a hard road to travel. But if 
we really have cast our burdens upon the Lord, 
instead of anxiety, we shall find peace. 


‘“O what peace we often forfeit, 
O what needless pain we bear, 
All because we do not carry 
Everything to God in prayer.’’ 
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Prayer is also the God-appointed way of ob- 
taining the power of the Holy Spirit. Jesus 
says, ‘‘If ye then, being evil, know how to give 
good gifts unto your children, how much more 
shall your heavenly Father give the Holy 
Spirit to them that ask him?’’ (Luke 11:13.) 

Each child of God has the indwelling Spirit 
of God. ‘‘For as many as are led by the Spirit 
of God, they are the sons of God’’ (Rom. 8:14). 
But there is a difference in the measure with 
which we possess the Holy Spirit and the fruits 
of the Spirit. And prayer is one of the means 
by which we are filled with the Holy Spirit. 

And the Spirit-filled life is the life of spirit- 
ual power. 

Great stress is laid to-day on talent and edu- 
cation as means to equip us for the work of 
the Lord. They are certainly important. And 
it is well that they should receive emphasis. 
But we might be surprised to see how far the 
one talent that the Lord gave us would go, if 
we had the Spirit-filled life. Some are quickly 
ready to say, ‘‘I can’t,’’ when they are called 
upon to do certain things in the work of the 
Kingdom. But they forget that there is a 
source of power, which is ours for the asking. 
One talent in the Spirit-filled life will go far- 
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ther than ten talents in the life that is not filled 
with the Spirit. For every duty that God gives 
us, God will give us the power, if we ask him. 

If one talent becomes powerful, in a Spirit- 
' filled life, how much the more powerful will 
ten talents become in a Spirit-filled life? What 
a greater power would be revealed to-day, if 
some of our highly-educated men would be men 
filled with the Spirit of God! 

But without the Holy Spirit as a source of 
guidance and inspiration we cannot understand 
the things that be of God, ‘‘for we cannot for 
they are spiritually discerned.’’ And if we do 
not understand the things that be of God, if 
we are but a natural man, how can we teach 
others? 

When the apostles sought for deacons to as- 
sist them in the work of the Gospel, they said, 
‘“Wherefore, brethren, look ye out among you 
seven men of honest report, full of the Holy 
Ghost and wisdom, whom we may appoint over 
this business’’ (Acts 6:3). 

Such fulness of the Holy Ghost we all need 
to carry on the work of Christ in our little 
corner. 


Spiritual Growth 


There are various means which God gives us 
to grow in spiritual life. One of the most im- 
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portant is the Bible. But next to the Bible God 
gave us prayer as a means. For that matter, 
the Bible means nothing as a means to grow 
in grace, without prayer. When we pray with 
the psalmist, ‘‘Search me, O God, and know 
my heart; try me and know my thoughts, and 
see if there be any wicked way in me,’’ then 
God sends his light in our heart, and the sins 
which we did not discover before, come to light. 
In answer to prayer our secret faults come to 
light, and God cleanses us from them. In an- 
swer to prayer, God opens our eyes that we 
may behold wondrous things out of his law. 
In answer to prayer, God gives us wisdom. 
*‘Tf any man lack wisdom, let him ask of God.”’ 
In answer to prayer God increases faith. For 
the disciples prayed to Jesus, ‘‘Lord, increase 
our faith.’’ 

Is it not true that the religious life of some 
church people has drifted far from that which 
is described in the Bible? Is there not the need 
that many of us should take hold of these prom- 
ises, and seek the fulfilment of them in their 
lives, that they may be enriched with the ful- 
ness of God’s redeeming power? 
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Blessings of Prayer 


What various hindrances we meet 

In coming to the mercy-seat! 

Yet who that knows the worth of prayer, 
But wishes to be often there? 


Prayer makes the darkened cloud withdraw; 
Prayer climbs the ladder Jacob saw; 

Gives exercise to faith and love; 

Brings every blessing from above. 


Restraining prayer, we cease to fight; 
Prayer keeps the Christian’s armor bright, 
And Satan trembles when he sees 

The weakest saint upon his knees. 


Were half the breath that’s vainly spent 

To Heaven in supplication sent, 

Our cheerful song would oftener be, 

‘*Hear what the Lord has done for me.’’ 
—William Cowper. 
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ECAUSEH the relation between prayer and 
God’s providence is not properly under- 
stood, even some children of God have in their 
hearts a difficulty to understand the necessity 
and the efficacy of prayer. They may not act 
according to this objection that is found in 
their heart, since they know that God has com- 
manded them to pray, and since they know 
from the Word of God that prayer is a means 
to bring about deliverances, yet, though they 
silence this difficulty, it is present nevertheless. 
And it does rob their prayers of that force and 
fruitfulness which they might otherwise have. 
Such people point to the immutability of 

_ God’s counsel, and reason within themselves, 
that since God’s providence has planned and 
decided all things that shall happen, and this 
plan is in the nature of the case, unchangeable, 
prayer cannot possibly change of God’s plan 
anything for which we might pray. Hven 
more, since God’s plan with regard to his chil- 


dren is the wisest possible plan, better than our 
29 
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own plans and desires, why attempt to change 
God’s providence over our lives by prayer? 
Is prayer not even annoying to God, who is 
sovereign in all that he performs? 

For, most fundamental to a true conception 
of God, is his sovereignty and independency. 
He is not a man who makes mistakes, and who 
is lacking in foresight, so that the necessity 
arises for him to change his mind. 

In answer to this objection, it must be said 
first of all, that it is indeed true that God’s 
counsel is unchangeable, and that his provi- 
dence does include all things, and that what 
he has planned and decided shall take place, 
without any change. For God is Jehovah, ‘‘I 
am,’’ that is, not the one who was, or who is 
becoming, but the one who always is, and is 
always the same. As James says, ‘‘Eivery good 
gift and perfect gift is from above, and com- 
eth down from the Father of lights, with whom 
is no variableness, neither shadow of turning’’ 
(James 1:17). 

Speaking of this, the prophet Isaiah gives 
us God’s own statement, ‘‘I am God, and there 
is none like me. Declaring the end from the 
beginning, and from ancient times the things 
that are not yet done, saying, My counsel shall 
stand, and I will do all my pleasure: Calling 
a ravenous bird from the east, the man that 
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executeth my counsel from a far country: yea, 
I have spoken it, I will also bring it to pass; 
I have purposed it, I will also do it’’ (Isaiah 
46 :9-11). 

Jesus taught us to our comfort, that God’s 
providence even includes the destiny of the 
sparrows, not one of which shall fall to the 
ground without the Father. And he adds, 
‘“‘Wear ye not therefore, ye are of more value 
than many sparrows’’ (Matt. 10:31). 

From this and from all that the Scripture 
teaches on this subject it is evident that God 
has determined our destiny, each event in our 
life, and that what he has purposed with regard 
to us, will surely come to pass. 

No true child of God believes in such a thing 
as ‘‘chance’’ or ‘‘blind fate,’’ as controlling 
his life. On the contrary, the child of God be- 
lieves that all things come from his Fatherly 
hand. 

And with such a conception of God, no one 
can regard God as a Supreme Being who stands 
outside of the world’s history, allowing things 
to develop of themselves, apart from him, and 
interfering with the events of the world only 
when things go wrong. Since God controls the 
destiny of the sparrows, such a thing cannot be. 

A theistic conception of God must include a 
belief in the power and efficacy of prayer. As 
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a certain writer says, ‘‘Once admit the doctrine 
of theism, that is of the existence of a personal 
God, and of his constant control over all things 
out of Himself, and all ground for doubt as to 
the efficacy of prayer is removed, and it re- 
mains to us, as it has been to the people of 
God in all ages, the great source of spiritual 
joy and strength, of security for the present, 
and confidence for the future. The Forty-sixth 
Psalm still stands: ‘The Lord of Hosts is with 
us; the God of Jacob is our refuge.’ ’’ (Charles 
Hodge, ‘‘Systematic Theology,’’ Vol. III, p. 
709.) 

In the second part of our answer we would 
say that it is entirely wrong to think that 
prayer changes God’s providence, or plan with 
regard to our life. This will be plain when we 
understand the relation between prayer and 
God’s providence. 

For we must remember that God’s providence 
does not only include every event that occurs, 
but it also includes all events that lead up to 
any event. The different events of God’s plan 
do not stand next to each other without any 
causal connection, but each event is rooted in 
other events of which it is the consequence. 
And God has not only determined that a certain 
thing shall take place, but he has also deter- 
_mined the means and causes which shall bring 
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about each particular thing that shall take 
place. If he has determined that it shall rain 
at a certain time, he has also determined the 
gathering of the clouds, and all that has to do 
with the formation of these clouds and the pro- 
duction of rain. 

So also prayer is a means which God em- 
ploys to bring about some of the events which 
he has purposed. Prayer is a part of God’s 
providence, an event that he has planned to 
lead up to other events. God’s plan to do some 
things, is preceded by his plan to have his 
people pray. The prayer for the event and the 
event itself are two links of the same chain. 
And the ‘‘prayer-link”’ is often found just be- 
fore the ‘‘deliverance-link’’ and the ‘‘blessing- 
link.’’ Thus prayer is not contrary to God’s 
providence but it is one of the ways in which 
God’s providence is unfolded. 

And so in our prayers we should not have 
in mind to change God’s providence, but prayer 
for a certain thing should be made, with the 
desire that the thing for which we pray shall 
be granted us in answer to our prayer. For it 
pleases God to send many blessings in the life 
of his people upon their prayers and after their 
prayers. 

- Just so, parents may plan to give their chil- 
dren something to eat, when the time comes for 
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the family meal. But they also plan that the 
children shall first ask for the things which they 
desire, when they are placed on the table. And 
if such a child should be asked by another, 
‘‘Why do you ask your parents for food? Ask- 
ing is not necessary. Is it not already on the 
table for you?’’ the child would answer, ‘‘My 
parents give only in the way of asking. If we 
ask, we receive. And it is proper for me to 
ask because I am a child. It is beneficial for 
me to ask, because in the way of asking, I re- 
ceive,”’ 

This same plan is of greater significance with 
God in this sense, that though parents cannot 
operate in the hearts of their children to make 
them ask for things, yet God does operate with 
his grace in the hearts of his people, so that 
God’s Spirit influences his children in their de- 
sires and petitions. On account of this fact, 
prayer serves all the more as a link in the 
chain of his providence. 

And so a child of God is blind to what is 
ahead in God’s plan of providence, blind to the 
deliverances and gifts, but he knows that after 
asking, there comes receiving, and in the way 
of asking there comes receiving. He knows 
that the Father said that if he would receive 
he must ask. And therefore he asks in faith, 
and with confident expectation. 
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And so we know that prayer ‘‘changes 
things,’’ even though it does not change God’s 
providence. In our prayers we serve God’s 
purpose rather than attempt to change it. 

It is true that upon us this hearing of prayer 
gives the impression as if God changes his plan 
as a result of our petitions. And so the 
Scripture often adjusts itself to this impres- 
sion made upon us. So, for example, we read 
of Isaac’s prayer for a child as a prayer which 
caused the Lord to be entreated of him. Yet 
the Lord had already revealed beforehand that 
Isaac was to have a child, so that the hearing 
of Isaac’s prayer was not a changing of God’s 
purpose, but rather a carrying out of that 
purpose. 

In travelling in the South, the writer was 
once in the Kentucky hills, near the border of 
Tennessee. The next destination was Nash- 
ville, Tenn. In indicating the road to Nashville, 
a man pointed to two mountains in the dis- 
tance, and he said, ‘‘Do you see those two 
mountains? The spot between those two moun- 
tains is called ‘Cumberland Gap.’ The road to 
Nashville goes through Cumberland Gap.’’ So 
also the road of God’s providence leads up to 
every event in our life. But the road to many 
such an event passes through the place of 
prayer. Without passing through the place of 


36 Tur InceNSE oF PRAYER 


prayer, it would not have reached that event. 
God planned the road that way. 

And continuing the illustration, before we get 
to Cumberland Gap, there is mountain climb- 
ing to do, while we wind around the mountain, 
often passing deep ravines which threaten to 
swallow us up. And then finally, after much 
climbing, we come to Cumberland Gap. And 
then we see a beautiful sight. After coming 
to the top at Cumberland Gap, there comes to 
our vision a pleasant valley. 

So also we sometimes come to times of stress 
and difficulty, when deep ravines of trouble 
have a tendency to strike terror into our hearts, 
and progress is slow and difficult. And in our 
extremity of need, we come to the place of 
prayer. And how often did God show the 
pleasant valley of deliverance just beyond the 
place of prayer. Now that valley of deliver- 
ance was always there on the road of provi- 
dence in our life. But it pleased God that the 
road to it should pass through the place of 
prayer. 

And this is not only true with regard to the 
extraordinary experiences of our life, but it is 
also true with regard to the ordinary experi- 
ences. What we are materially and spiritually, 
has much to do with our prayer, or lack of 
prayer. 
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And because a child of God knows these 
things, not only in theory, but also by experi- 
ence, he finds it a necessary expression of his 
child-life, and a most enriching experience, to 
bring all his needs before God in prayer. 


*<In seasons of distress and grief, 
My soul has often found relief; 
And oft escaped the tempter’s snare, 
By thy return, sweet hour of prayer.’’ 


IV 
HOW TO PRAY 


Gao teach us to pray” (Luke 
E know that the Scripture says of 
Jesus: ‘‘It pleased God that in him 

should all fulness dwell.’’ All that is revealed 

to us, and all that we know of Jesus, corrobo- 
rates that statement. And this is true also of 
the prayers of our Lord. We read here, ‘‘ And 

it came to pass, that as he was praying in a 

certain place, when he ceased, one of the dis- 

ciples said unto him, ‘Lord, teach us to pray.’ ’’ 

When they heard and saw Jesus praying 
there in this certain place, the disciples were 
lifted up as it were, from the earth and brought 
in the presence of God in the highest heavens. 

What praying that must have been, that pray- 

ing of Jesus! How the heart of the Perfect 

Man must have spoken! How his absolute trust 

in the Father must have been revealed! How 

his face must have shone with radiance when 
he was finished! The disciples saw all that 
and more, and as they saw that, they said in 


their heart, ‘‘We know not how to pray as we 
39 
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ought.’’ And they gave expression to the de- 
sire of their heart, ‘‘Lord, teach us to pray.’’ 

There is no person who may read this book, 
who feels that he can pray as he ought. If 
there is such a person, the example of the 
disciples might very well move him to more 
humility. We have need to be taught, and O 
how much some of us should learn! And there 
is only one place to get that knowledge. It is 
at the feet of Jesus. In considering this ques- 
tion, ‘‘How to pray,’’ let us ask Jesus himself 
for instruction. 


Reverence 


The first teaching of our Lord with regard 
to prayer to which we call your attention is 
found in Matt. 6:6, ‘‘Pray to thy Father who 
is in secret.’? When we pray, we must feel 
something of the fact that we are praying to 
God, who though he is invisible, that is ‘‘in 
secret,’’ yet is so close to us that a whisper, or 
even the thought of our heart is heard by him. 
As the psalmist says, ‘‘For there is not a word 
on my tongue, but lo, O Lord, thou knowest it 
altogether.’’ 

The prayer that has power is the prayer that 
is offered unto God, whom we have the privi- 
lege to call ‘‘Father.’’ 
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There is too much prayer that is futile and 
powerless, because there is no definite and con- 
scious approach unto God. When we pray, 
we must have some realization of the fact 
that the Almighty God is bending over us and 
listening to us as we pray. 

It means something to have that conscious- 
ness. None of us can have it as we should. 
But all of us can have the conviction that God, 
in whose presence we come as we pray, is in- 
finitely above us, compared with whom we are 
as the small dust of the balance. His great- 
ness is revealed on every hand. The micro- 
scope reveals it; and the telescope reveals it. 
The universe which he has made is so great, 
that its greatness is beyond our comprehen- 
sion, and the power by which he upholds it can- 
not be understood. We who are but a small 
part of his creation are wondrously made, and 
through him we live and move and have our 
being. 

Still more plainly do we have the greatness 
of God revealed in his Word, where his divine 
perfections are revealed. 

The writer was once in the tower of the 
famous Woolworth building in New York. The 
distance from the street to the observation 
tower is claimed to be about two city blocks. 
And when you look down, the people below 
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look like insects and the street cars like cater- 
pillars. The thought came to me, ‘‘How small 
we must look in the eyes of God, who is in- 
finitely above us!’’ 

Abraham felt something of this insignificance 
and unworthiness when he made his requests 
known to the angel, ‘‘the angel of the Cove- 
nant.’’ He said, ‘‘Behold now, I have taken 
upon me to speak unto the Lord, which am but 
dust and ashes’’ (Gen. 18:27). 

There is many times too little a realization 
of the greatness and holiness of his presence, 
when we pray. Our thoughts are often so filled 
with the things that we need, that there is no 
thought of him to whom we are speaking. Be- 
fore we pray we should have such a conscious- 
ness of God’s presence that we can approach 
his throne of grace with reverence. 

I have been present at meetings where the 
people would be asked to be silent for a moment 
that they might realize that they were in God’s 
presence, before prayer should be begun. I 
believe that such a thing is especially helpful 
before our private prayers, just to pause for 
a moment in silence, that we may approach 
God reverently. Do we not sometimes rush 
into our prayers, and rush through them, with- 
out proper reverence? 
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““In my Name’’ 


A second teaching of our Lord with regard 
to prayer, I would seek in John 14: 138, 14, 
‘And whatsoever ye shall ask in my name, that 
will I do, that the Father may be glorified in 
the Son. If ye shall ask anything in my name, 
I will do it.”’ Here we are told something ex- 
plicitly about the manner of prayer: we are 
to come in Jesus’ name. 

What does it mean to come in Jesus’ name? 
Is this to be regarded as merely a formula? 
Does he merely want us to say somewhere in 
our prayer, ‘‘These things I ask in Jesus’ 
name?’’ 

It is very evident that this is not the case. 
In chapter 16 he says, ‘‘And in that day ye 
shall ask me nothing. Verily, verily, I say 
unto you, Whatsoever ye shall ask the Father 
in my name, he will give it you. Hitherto have 
ye asked nothing in my name. Ask, and ye 
shall receive, that your joy may be full.’’ 
Jesus is therefore referring to a new power 
that his name will have in that day to which he 
refers, which is no doubt the day when he 
would be seated on the right hand of God, as 
our Mediator, and all power should be given 
him in heaven and in earth. Jesus’ name is not 
a formula in prayer, it is a power in prayer. 
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To come in Jesus’ name signifies at least 
three things: first, that we come under cover 
of his blood; secondly, that we come with trust 
in his riches and power earned for his people; 
and thirdly, that we come in harmony with his 
will. 

First then, it means that we come under 
cover of his redeeming blood. In ourselves 
we are absolutely unworthy to have God as a 
Father, and to be regarded by him as his child. 
Our sins make us unworthy of the least of his 
favors. As long as there is enmity between us 
and God, there cannot be the intercourse of 
friendship. Now we are justified by his blood, 
and we are reconciled to the Father by the 
death of his son. And so we come in his name, 
' that is, under cover of his redeeming blood. 

S. D. Gordon, in his book ‘‘Five Laws that 
Govern Prayer,’’ presents this thought very 
concretely: ‘‘But when we come in Jesus’ 
Name—in the Name of the Man who died on 
Calvary—it is as though Jesus prayed. It is 
like this and I want to put it in a very homely 
way because that helps us most: It is as though 
Jesus said, ‘Father, here is a friend of Mine 
from Ohio. We have had an understanding, 
he and I. We have things fixed up, our law 
of abiding, and all the ends of the threads are 
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knotted up tight. Please give him anything he 
asks, for my sake’ ’’ (p. 89). 

A second significance of coming in Jesus’ 
name is to come trusting in his riches and in 
his power, at the right hand of the Father. 
Jesus did not merely procure the forgiveness 
of our sins. He also obtained great riches and 
power from God as our Mediator. And he has 
given us the right to come to God to claim these 
riches and this power. 

A very familiar illustration serves better 
than any other in illustrating this. If I have a 
check account in some bank, and I present a 
check to that bank with my own signature on — 
it, I come in my own name. If I should have 
no funds in this bank, I would receive nothing. 
We have no funds in the bank of heaven. But 
if I come with a check signed by another name, 
the name of a person who has funds in the 
bank, I can get money to the amount that is 
named on the check. Christ has full credit in 
heaven. ‘‘All that the Father has is mine,’’ 
says Jesus, ‘‘I have received all power in 
heaven and in earth.’’ And Jesus has given 
the disciples the privilege to use his signature 
on the checks. And he allows us to fill in the 
space, naming the amount. ‘‘If ye shall ask 
anything in my name, I will give it.’’ 

What a privilege that is! What a power 
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Jesus has put into our hands! Is this power 
perhaps too great? 

That question will be answered if we look 
at the third significance of coming in Jesus’ 
name. To come in Jesus’ name means also that 
I come in harmony with his will. ‘‘In my 
name,’’ is a phrase that stands for friendship 
with Christ, intimate communion. That means 
that we have dedicated ourselves to do his will. 
That means that we desire his will to be our 
will. Jesus said, ‘‘And whatsoever ye shall 
ask in my name, that will I do, that the Father 
may be glorified in the Son.’’ This is the pur- 
pose of both the asking and the giving: ‘‘that 
the Father may be glorified in the Son.’’? And 
so when we come in his name we limit our 
petition to his will. 

This, Jesus makes plainer in the next chap- 
ter, when he says ‘‘If ye abide in me, and my 
words abide in you, ye shall ask what ye will, 
and it shall be done unto you.’’ We are to 
abide in Christ, and abiding in Christ, we shall 
ask what we will, and it shall be done. And if 
we abide in Christ, we shall pray ‘‘in the Holy 
Spirit,’’ and in accordance with the will of 
Christ. To abide in Christ, and to have 
Christ’s words abide in us, is the condition 
upon which all things we ask for will be 
granted, and also in a sense the measure with 
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which all things for which we ask will be re- 
ceived. 

So there is on the one hand a limit to the 
amount which we can put on the check, signed 
by his name. I read of an experience which 
will illustrate this. There was a minister who 
visited a well-to-do friend, with the purpose of 
asking him to donate one pound in English 
money to a certain cause. The man consented, 
and hastily wrote a check, which he handed to 
the minister. The minister went to the bank 
to have it cashed, and having endorsed it, 
handed it to the clerk at the bank. The clerk 
looked at the minister and said, ‘‘That is a 
pretty large sum to hand out over the counter.’’ 
““Yes,’’ said the minister, ‘‘one pound.’’ 
““No,’’ replied the clerk, ‘‘this is made out for 
one thousand pounds.’’ And surely enough, it 
was so. The rich man had made a mistake. 
He was accustomed to write checks in four 
figures, and he had thoughtlessly written ‘‘one 
thousand,’’ while he had meant to write ‘‘one.”’ 
Now the man had the money in the bank. The 
signature was all right. But the minister did 
not cash the check. He took it to the friend, 
told him about it, and the friend gave him an- 
other check. Why did he not cash the first 
check? Because he knew that this was not the 
will of the friend. Even if the friend had given 
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him a blank check, he would have wanted the 
minister to write ‘‘one pound.”’ 

And so it is with us. ‘‘If ye shall ask any- 
thing, I will do it.’? This shuts out anything 
that is contrary to his will, and not to his and 
the Father’s glory. And so we would be abus- 
ing the privilege which Christ gives us, if we 
should ask for all kinds of things to spend in 
our own pleasures, that would not be needed 
for his service, or contribute to his glory. The 
blank check may be filled in with anything that 
is a need and that is for his glory. That limi- 
tation must ever be kept in mind. 

On the other hand, we should not limit this 
wonderful promise as much as some people do. 
Anything that is a need for ourselves or for 
his kingdom, and which is for his glory—how 
wide that promise stretches out! How great 
may be our petitions! What a power is put in 
our hands! 

In the measure that we have yielded our- 
selves to God, so that the Spirit of God dwells 
in us, and we are led by the Spirit, in that 
measure can we have power with God through 
our prayers. 

That is why the Spirit-filled life is the 
prayer-filled life, and the victorious life. 

Now this thought, then, that we must come 
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in Jesus’ name, tells us several things about the 
manner in which we must pray. 


Boldly 


In the first place, it tells us that we should 
come boldly, ‘‘Let us come boldly unto the 
throne of grace.’’ Now boldly does not mean 
irreverently. But it means that we come with- 
out fear, with the conviction that in Jesus 
Christ we have the right to come there, and that 
in Jesus Christ, the Father will hear us. That 
is the child-relation. The name of Jesus is a 
great power in heaven. It is a power that 
cleanses from sin. It is a power by which we 
are reconciled to God and regarded as God’s 
children. It is a power that makes God our 
Friend. It is a power that puts inestimable 
riches at our disposal, which are ours for the 
asking. 

Coming boldly does not merely mean that we 
come without fear, but also that we come with 
large petitions. We should remember: 


‘‘Thou art coming to a King, 
Large petitions with thee bring.’’ 
How many Christians lack that kind of bold- 
ness! There are many who have more or less 
consciously in their mind the thought: ‘‘God 
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is infinitely great, and I am an insignificant 
part of his creation,’’ which is true and can- 
not be realized deeply enough. But the con- 
clusion which they make from this premise 
is not true: ‘‘Therefore he will not pay much 
attention to my prayers.’’ Such people come 
with fear, with misgiving and doubt. They 
forget that the name of Jesus has such a great 
power in heaven. Neither is their argument 
so sincere as they think it is. The fact is, that 
such people often doubt that God is so great 
and his presence is everywhere, to hear even 
our sighs and our whispers, and that his love 
is infinitely great, including the most unworthy 
sinner, and that his omniscience and love is so 
great that he has regard for the smallest as 
well as the greatest needs of his children. 
They do not fully appreciate all that is con- 
tained in the words: 


‘‘What a Friend we have in Jesus 
All our sins and griefs to bear, 
What a privilege to carry 
Lverything to God in prayer.’’ 


With Definite Petitions 


From this teaching of our Lord concerning 
prayer there follows also this that we should 
pray specifically, naming definite petitions. 
Jesus said, ‘‘If ye shall ask anything in my 
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name I will do it.”” But many people make 
the mistake not to designate the exact thing 
which they need. They simply generalize in 
their prayers, and make their petitions very 
general and vague. The result is that they do 
not expect anything definitely. Instead of 
speaking to God with the privilege that Jesus 
gave us, and saying, ‘‘Lord, here is a petition 
for something I need, and here is a lack that I 
have. For this and for that I come to thee in 
prayer,’’ they simply say, ‘‘Give me all that I 
need and make me as I should be,’’ or some 
such similar general statement. And an hour 
later, they have forgotten that they have asked 
for anything. 

What is behind this attitude and method? 
Simply this, that some people believe that cer- 
tain things are too small to ask for, and other 
things are too great to ask for. It is simply 
doubting the ‘‘whatsoever’’ of which Jesus 
speaks. But when we learn to name the exact 
thing, whether it be small or great, we will be- 
gin to expect a hearing with regard to these 
things. Observe the prayers of Paul recorded 
in the epistles. Did he generalize? No, he 
said, ‘‘Lord, deliver me from this thorn in the 
flesh,’’—‘‘Lord, let me out of this prison that 
I may see my friend Philemon.’’ And in pray- 
ing for the spiritual growth of the new con- 
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verts of the various churches, he named in his 
prayers definite things which constituted their 
spiritual needs. And those Christians, pray- 
ing for Peter in prison, did they generalize in 
their prayers? No, they said, ‘‘Lord, remem- 
ber Peter in prison and deliver him.’’ And so 
we might point to many illustrations not only 
from the Scriptures, but also from the lives 
of prominent men of God, who obtained many 
wonderful things through their prayers. 

And if we would begin to pray like that, say- 
ing, ‘‘Lord, I have so little power in my spirit- 
ual life. Give me power. I have this or that 
weakness of character, and this or that sinful 
tendency, deliver me from it. Lord, as I come 
to church tonight, guide the pastor by the Holy 
Spirit. ‘Open my eyes that I may behold 
wondrous things out of thy law.’ Bring about 
the conversion of sinners through the preach- 
ing of the Word in this service.’’ Or if we 
mention by name, our wife, our husband, our 
child, our friend, who is unconverted, and ask 
God to deliver them out of ‘‘the snare of the 
devil,’’ and convince them of sin, of righteous- 
ness and of judgment—we would be praying 
for definite things. Then, we would begin to 
think of the exact sum for which we ask, and 
we would begin to look for the exact sum, and 
we would receive many of the exact things for 
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which we asked. And our prayers would be 
less in danger of empty formalism. 


Eapectantly 


This teaching of our Lord regarding prayer 
also tells us that we must pray expectantly. 
Jesus says, ‘‘If ye shall ask in my name, I will 
do it, I will give, ye shall receive.’’ Now the 
faith of expectancy is not believing that God 
can do what we ask, but it is believing that he 
will, provided it is for his glory and our ulti- 
mate welfare. 

True expectant faith is faith that deals with 
Jesus’ will, is faith that is obedient, is faith 
that is persistent, is faith that is submissive, 
is faith that is patient, but is also faith that is 
expectant. Of this John speaks when he says, 
“This is the confidence that we have in Him, 
that, if we ask anything according to his will, 
he heareth us; and if we know that he hear us, 
whatsoever we ask, we know that we have the 
petitions that we have desired of him’’ (I John 
5: 14, 15). 

Now this very word of Scripture is some- 
times used to give an element of uncertainty 
to our prayers, the very opposite to confidence. 
And then some cautious brother will say, ‘‘Now 
don’t be too confident. If it is God’s will he 
will do it, and if not he will not do it,’’ imply- 
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ing very often by that statement that since we 
do not know God’s will anyway, we ought not 
to look for any definite things when we pray. 

Such a view underestimates the fulness of 
Jesus’ promise and the fulness of John’s dec- 
laration. Jesus speaks of his and the Father’s, 
eager readiness to give, upon the prayers of 
his people, the things they need. The condi- 
tion, that these petitions must be according to 
God’s will, is not meant in any way to restrict 
the eager readiness to grant us what we need. 
What is more, this very condition, that our 
petitions must be according to his will, if they 
are to be granted, is a manifestation of the 
eager readiness of God to give ‘‘good gifts”’ to 
his children. By that condition it is made cer- 
tain to us that we are to receive only ‘‘good 
things.’’ Our confidence is in this eager readi- 
ness of God to give us each and every ‘‘good 
thing’’ for which we ask. 

And so a Christian, abiding in Christ, with 
Christ’s words abiding in him, rises up from 
his prayers with the assurance, ‘‘I believe that 
I have asked for things that are good, and if 
the Father in his infinite wisdom thinks so too, 
I have these petitions.’’ 

Suppose your mother, living in a distant city, 
should say, ‘‘If you write to me that I come for 
a visit, I will come gladly, on the day that you 
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‘ ~ provided only that it is not in conflict 
* with absolutely necessary plans,’’ and suppose 
© that, acting upon this statement, you would 

write that she should come on a certain day, 
would you not look out of the window oc- 

Oath when the day arrived, to see if your 
. other was already there? Would you not 

expect her? 

, «Now some people never look to God to send 

the things for which they ask. Yes, if they 

were honest about it, they would have to con- 
fess that they don’t really expect the things for 
which they ask. Is this not the reason why 
some people receive so little, and hardly ever 
see an answer to their prayer? How often 

Jesus said to people, ‘‘Be it unto you accord- 

ing to your faith.’’ Our faith is the measure 

f with which we receive gifts from God through 

our prayers. 

How different was Elijah the prophet. After 
the Baal prophets were destroyed, Elijah put 
his face between his knees and prayed. And 
then he sends his servant and says, ‘‘ Look to- 
ward the sea, and see if clouds are coming.”’ 
And he sends him seven times, and on the 
seventh time there was a cloud like a man’s 
hand. But Elijah expected to be heard. So 
we in our prayers should expect to be heard, 
» if we abide in Jesus. x 


; 
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HERE is another lesson which our Saviour 
“ee us that we might understand how to 
y*properly. He tells us that we must abide 
in him, and His words must abide in us, if we 
would pray aright, and pray with results. In 
John 15:7, Jesus says, ‘‘If ye abide in me, afd 
my words abide in you, ye shall ask what ye 
will, and it shall be done unto you.’’ 

Jesus gives us here a very important ‘‘if.’’ 
His words must abide in us, if our prayers are 
to be heard. 

We must have an ear and a tongue and an 
eye, to be able to pray. We need a tongue to 
speak our petitions. We need an eye that will 
look for the fulfilment of what we ask. But we 
need an ear, to listen to his will in that which 

e ask. g@here is a listening side to prayer. 
His words must abide in us. ° 

Now how canWJesus’ words abide in us? For 
tHis Jesus has provided. He has reckoned with 


our faulty understanding and with our faulty 
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memory, and with our need to be constant 
reminded of his truth. He has caused his ~ 


be 


words to be written in the Bible. And if we >- 
want Jesus’ words to abide in us, we must live ~ 
close to our Bibles. Now you say within your- 9» 
selves, ‘‘Yes, I can see that a Christian muy 

& 


live close to the Bible, but what does that hav 

to do with prayer?’’ In other words, ‘‘Why 
must his words abide in us, if our ee are 
to be successful?’’ 

This listening side to prayer isyable to brifig 
about two things with regard to prayer, namely, 
that we may pray intelligently, = that we 
may pray obediently. 


Intelligently 


We re to pray for the things that are ac- 
cording to the will of God. With regard to 
many things this will of God is unknown to us, 
and what is included under the unknown things 
of his will, is sometimes called his ‘‘secret 
will.’’ But there are also many things which 
he has clearly revealed to be his will. These 


things are sometimes designated by,the term™ 


‘‘revealed will.’’ To the latter, we must lend 
a listening ear. 

Did you ever take certain promises of Christ, 
and bring them before the throne of grace? 
For instance, there is the promise of the Holy 


¥ 
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Spirit. Did you ever say in your prayer, 
‘‘Lord, thou hast said that the Father will give 
‘the Holy Spirit to them that ask. I pray for 
the Spirit-filled life.’? Did you ever read 
Ephesians, the fourth chapter, about the griev- 
ing of the Holy Spirit, and discover that you 
were grieving the Holy Spirit by some sin that 
was named there? And did you then come to 
God in your prayer, saying, ‘‘Lord, I have this 
character-fault. Thou hast said in thy word 
that this grieves the Spirit of God. Deliver 
me from this character-fault. And give me 
faith and strength to fight it?’’ To do this, 
you must know his word. 

And the listening ear will also employ some 
of the very texts of the Bible, and put them 
right in the prayers, such as the word of the 
psalmist, ‘‘May the words of my mouth, and 
the meditation of my heart be acceptable in 
thy sight, O Lord, my strength and my Re- 
deemer.’’ Or this one, ‘‘Search me, O God, and 
know my heart: try me, and know my thoughts: 
and see if there be any wicked way in me, and 
lead me in the way everlasting.’?’ That be- 
longs to intelligent prayer. 


Obediently 


And the listening ear will also lead to 
obedient prayer. John says, ‘‘And whatsoever 
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we ask we receive of him, because we keep his 
commandments, and do those things that are 
pleasing in his sight’’ (I John 3:22). In other 
words, the one who expects his prayers to be 
heard, must do the bidding of the Lord. 

To keep his commandments does not mean 
that we are to be perfectly obedient in accom- 
plishment, but it means that we have dedicated 
ourselves to do his will, and that we strive to 
do his will, and that we say, ‘‘This Book settles 
things for me in my conduct.’’ And to do those 
things that are pleasing in his sight does not 
mean that we ask, ‘‘Is there any command in 
the Bible against this thing that I do or want 
to do?’’? but that we ask, ‘‘ Will he be pleased 
with it???’ Don’t you think, that if we came 
with that attitude, many questions about 
worldly amusements and sinful habits would 
be settled more quickly? Is Jesus pleased with 
me when I sit in the theater? Is Jesus pleased 
with me when I sit at the card-game? Is Jesus 
pleased with me when I go to the dance? And 
to do the things that are pleasing to him, does 
not mean merely that you refrain from doing 
certain things, but it also means that you strive 
to the utmost to do certain things with which 
Jesus is pleased. Is Jesus pleased with me 
when I refuse this service? Is Jesus pleased 
with me when I leave this thing undone? Such 
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an attitude is the attitude of a yielded heart, 
that strives to do those things that are pleasing 
in his sight. 

A certain lady came to a minister once, and 
said, ‘‘I don’t believe the Bible any more, be- 
cause I have tried its promises and found them 
untrue.’’ ‘‘Which promises?’’ asked the min- 
ister. She answered, ‘‘The promises about 
prayer. The Bible says, ‘Whatsoever ye ask, 
believing, ye shall receive.’ I didn’t receive 
some things for which I asked.’’ The minister 
replied, ‘‘Did you live up to I John 3:22, did 
you keep his commandments, .and did you do 
those things which were pleasing in his sight, 
when you tried those promises?’’ She an- 
swered, ‘‘Well, I can’t say that I did that.’’ 
““Well,’? said the minister, ‘‘how can you ex- 
pect to be heard?”’ 

There are many people to-day, who are so 
slothful in their Christian duties, so negligent 
and feeble in the surrender of their lives to 
God, that it is little wonder that prayer has no 
power in their lives. 

To pray intelligently, and to pray obediently, 
we must have the listening ear. 


Submissively 


We must pray submissively. Jesus gave us 
an example of submissive prayer in the Garden 
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of Gethsemane. He prayed, ‘‘Father, if thou 
be willing, remove this cup from me, neverthe- 
less, not my will but thine be done.’?’ Now 
that does not mean that everything for which 
we ask, should be accompanied with the words: 
‘if it be thy will.’’ There are some things 
which the Lord has clearly revealed to be his 
will in the Bible. For these things we may 
pray without adding the condition, ‘‘if it be 
thy will.’’ There are many promises in the 
Word of God which are ours for the asking, if 
we walk in the way in which their fulfilment is 
promised. 

For instance, if we sincerely come to Christ 
as a lost sinner, and we confess our sins and 
our need of him, and ask him to cover us with 
his righteousness, and place our trust in him 
as Saviour and King, there is no need to add 
to our prayer, ‘‘Lord, do not cast me out. Do 
not refuse me. Take me as a disciple if it be 
thy will.”? Why not? Because Jesus has 
clearly said, ‘‘Him that cometh unto me, I will 
in no wise cast out.’’ There is never a time 
when we do his will any better, than when we 
come as a lost sinner before him, pleading only 
on his finished work and on his promises. He 
came to seek and to save that which is lost. 

So also, as a child of God, we may have some 
sad experience, and pray, ‘‘if it be thy will, 
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grant that this thing may turn out for my 
good.’’ Yet it is a fact that God has already 
indicated his will with regard to those things. 
He said, ‘‘All things work together for good 
to them that love God, to them who are the 
called according to his purpose.’’ 

But there are many things of which we do 
not know the will of God, because it has not 
been revealed. For instance, if we pray for 
the recovery of one that is sick, we do not know 
whether it is the will of God that the sick one 
shall be restored, or not. And so we pray, ‘‘if 
it be thy will.’’ 

Do you know what it means to pray sub- 
_ missively? It is not resignation, as if we 
would say, ‘‘Thy will is stronger than mine 
anyway, and if it is thy will to take this dear 
one away, we can’t do anything against it.’’ 
No, to pray submissively, is to say within your 
heart, ‘‘His will is better than my will. If he 
desires to take this dear one away, I want him 
to do it. He knows what is best.’’ We can 
only pray submissively, if we have completely 
trusted in God. 

So Jesus prayed, ‘‘If it be thy will.’’ If the 
cross was the only road to glorify the Father 
and to save sinners, Jesus wanted to go by way 
of the cross, however hard it might be. We 
also must be willing to go by way of the cross, 
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for only ‘‘the way of the cross leads home.’’ 

Now to pray submissively, does not mean 
that you lose your expectancy. Because you 
have an ear in your prayer, you do not lose 
your eye. On the contrary, we finish our 
prayer with the confidence that we have our 
petitions that we have asked, if they are ac- 
cording to his will. And our eyes are fixed on 
Jehovah, from whence cometh our help. For 
we must always remember that he is able and 
also willing to do whatever is for his glory and 
for our good, if we love God. 


Persistently 


We must pray persistently. Jesus teaches 
this very plainly in the parable of the unjust 
judge. We read in Luke 18, ‘‘And he spake a 
parable unto them to this end, that men ought 
always to pray and not to faint.’’ Then fol- 
lows the parable of the unjust judge. And at 
the end Jesus makes the application, ‘‘And 
shall not God avenge his own elect, which cry 
day and night unto him, though he bear long 
with them? I tell you he will avenge them 
speedily. Nevertheless, when the Son of Man 
cometh, will he find faith on the earth?’’ 

God does not always allow us to get the 
things for which we ask, the first time that we 
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ask for them. He would train us to be strong 
in faith. The best training for our faith is to 
be compelled to ask again and again for the 
things which we need or others need. And we 
may have to ask for a long period of years for 
some things. 

When the Syro-Phenician woman came to 
Christ to plead for her daughter, Jesus at first 
put her away, almost rudely. He said, ‘‘It is 
not meet to take the children’s bread and to 
cast it to the dogs.’? But the woman would 
not be put away. She kept asking, and said, 
“Yea, Lord, but the dogs take the crumbs that 
fall from the table.’’ And Jesus was so pleased 
with her persistent faith, that he gave her what 
she asked for. 

There are many people who ask the Lord for 
a certain thing once or twice, and then if they 
don’t receive the thing for which they asked 
at once, they stop praying and say, ‘‘I think 
it is not God’s will.’’ This may be looked upon 
as a proper spirit of submission, but a better 
name for it would often be ‘‘spiritual laziness.’’ 
When we try to get a thing by action, we do 
not call it strength of character, if a person 
gives up after one or two efforts. So also 
there is no strength of faith to the one who 
prays once or twice for certain needs, and then 
gives up. 
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Monica, the mother of Augustine, prayed 
many years for the conversion of her son, be- 
fore she was heard. So you may have to pray 
for years for the conversion of your husband 
or wife, your child or your friend. It is said 
that George Miiller, a well-known man of God, 
prayed for the conversion of two men, upwards 
of 60 years. One of these men was converted 
a year before Miiller’s death, and the other 
was converted a year after Miiller’s death. 

That does not mean that we must pray for 
everything for years and years. But persist- 
ent faith is necessary for many things. 

And so it is especially with some things in 
the kingdom of God. In the last days, which 
precede the coming of the Son of Man, it will 
be necessary for the Lord’s elect to call upon 
him day and night. And though he bear 
‘“long’’ with them, yet will he hear them, be- 
cause they are his elect. And the time will 
come when as in the days of old he will say, 
‘‘The ery of the children of Israel has reached 
me. And I will deliver them.”’ 

This is the faith for which the Son of Man 
will look when he comes. Now suppose we 
should apply that principle of prayer to our 
prayers for a spiritual revival to-day. If the 
people of God should unite in persistent prayer 
for a new awakening of spiritual life, for a new 
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triumph of the Gospel, for the stemming of the 
tide of apostasy and infidelity, the Lord will 
manifest his power unto salvation, and reveal 
that he is the same yesterday, to-day and for- 
ever. He will hear, though he bear long with 
them. If we had as much prayer for the church 
as we have criticism of the church, we might 
well look for a revival of spiritual life and 
power. 


Sincerely 


We must pray sincerely. This is taught in 
a place like Ps. 145:18, where we read: ‘‘The 
Lord is nigh unto all them that call upon him, 
to all that call upon him in truth.’’ That little 
expression, ‘‘in truth,’’ means ‘‘sincerely,’’ 
“‘with reality.’’ We must sincerely desire the 
things for which we ask. 

Perhaps you think, ‘‘But surely everybody 
sincerely desires the things for which he asks in 
prayer?’’ It will not be difficult to point out 
that there are many insincere petitions. For 
instance, there may be someone praying, 
‘‘Lord, fill me with the Spirit of God.’’ But if 
that person knew that to be filled with the 
Spirit of God will mean that he must stop 
grieving the Spirit of God with the character- 
faults that have dominion over him in his home 
life, and in his social life, and that he must give 
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himself to greater service and greater useful- 
ness for Christ than heretofore,—if he knew 
this, he would probably not pray to be filled 
with the Holy Spirit. So also a person may 
pray, ‘‘Lead us not into temptation, but de- 
liver us from evil,’’ and yet go in the places 
of temptation, in the theater, and in the com- 
pany of evil companions. Such a desire is in- 
sincere. If they really knew that the hearing 
of that prayer, to lead them not into tempta- 
tion, meant the giving up of the old life, they 
would, if honest, keep that prayer off their lips. 
And so there are some people who would pray 
for growth in spiritual life, in faith, in hope 
and in love, who if they knew that this would 
mean more time with the Bible and less time 
with the newspaper, and a fight against the 
habits of neglect and slothfulness shown with 
regard to the means of grace, would if honest 
simply say, ‘‘Lord, I have enough spiritual 
life. Just leave me as I am spiritually.’’ 
And so there might be some wife praying for 
her husband’s conversion, who if she knew that 
the hearing of her prayer would involve that 
her husband would have to change his job, and 
work for a smaller salary, and consequently 
lower the standard of living, might rather have 
the desire in her heart, ‘‘Leave my husband 
as he is.’’ 
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We must be sure that we really desire the 
things for which we ask, at any cost on our 
part.’ And if that is our attitude, we will also 
seek in God’s way the fulfilment of the things 
for which we ask. 


Earnestly - 


We must pray earnestly. In this connection 
we think of the Saviour praying in the Garden. 
We read of him, ‘‘And being in agony, he 
prayed the more earnestly.’’ When Peter was 
in prison, ‘‘Karnest prayer was made to God 
for him.’’ 

There are especially some things for which 
we must pray ‘‘the more earnestly.’’ There 
are times when our prayers must amount to 
almost agony. Such petitions include the pe- 
titions we send up for the conversion of dear 
ones. Our children may be growing up to man- 
hood and womanhood, and subject to all kinds 
of temptations, they may be showing alarm- 
ing signs of becoming conformable to this 
world, and indifferent to things which pertain 
to their salvation. That is an occasion for 
parents to pray to God earnestly. 

There are parents who do indeed complain 
and sigh when their children go wrong, who 
do not pray earnestly to God for their conver- 
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sion. I have reason to believe that if some 
parents pray for the conversion of their chil- 
dren at all, they do so in as trivial a manner 
as they would ask for a piece of bread. Why is 
this true? First, because the spiritual condi- 
tion of their children and of other lost souls 
has never wrung their hearts with distress; 
and secondly, because they do not believe in 
God’s power to save us as they should. O par- 
ents, if our children are in such danger, we 
should pray for them earnestly, persistently, 
sincerely. 

The apostle James says, ‘‘The effectual fer- 
vent prayer of a righteous man availeth much.’’ 


VI 
PRAYING IN THE SPIRIT 


(Jude so) in the Holy Ghost” 

N God’s Word we read of the promises given 

to Zacharias the prophet, ‘‘ And I will pour 
upon the house of David, and upon the inhab- 
itants of Jerusalem, the Spirit of grace and 
supplication’’ (Zach. 12:10). The fulfilment 
of this promise was given at Pentecost, when 
the Holy Spirit was poured into the church, 
and the disciples of Christ became ‘‘temples 
of the Holy Ghost,’’ in a far higher sense than 
was possible in the Old Testament dispensa- 
tion. And so Paul could write of our present 
dispensation to all Christians, ‘‘For through 
him we both have access by one Spirit unto the 
Father’? (Eph. 2:18). 

Now this fact that all who have a true faith 
in Jesus Christ, have this Spirit of God dwell- 
ing in them, has a most important bearing upon 
prayer. Because of this fact there is the pos- 
sibility of ‘‘praying in the Holy Ghost,’’ and 
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there is the necessity of ‘‘praying always with 
all prayer and supplication in the Spirit’’ 
(Eph. 6:18). 

Two things are said about the influence of 
the Holy Spirit upon our prayers. Mention is 
made of the prayer of the Holy Spirit for us, 
and mention is made of our praying in the 
Spirit. 


The Spirit Making Intercession for Us 


In the 8th chapter of Romans, Paul says, 
‘‘Likewise the Spirit also helpeth our infirmi- 
ties; for we know not what we should pray for 
as we ought: but the Spirit itself maketh inter- 
cession for us, with groanings which cannot be 
uttered.’? Every Christian will subscribe to 
the truth of that statement: ‘‘We know not 
what we should pray for as we ought.’’ There 
is hardly a prayer, uttered either in private or 
in public, which does not make a true Chris- 
tian feel something of his inability to pray as 
he ought. And many a Christian has experi- 
enced with deep appreciation, the aid of the 
Spirit, helping our infirmities. 

To intercede for us, is to act the part of ad- 
vocate for us. Christ is our Advocate, but 
Christ also called the Holy Spirit, ‘‘another 
Advocate.’?’ When Jesus spoke to his disciples 
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about his departure to the Father, he promised 
to send in the Holy Spirit ‘‘another Advocate,’’ 
through whom he himself would abide with 
them always. Now an advocate takes the part 
of his client. So the Spirit was to act as the 
Spirit of Truth unto the disciples, and to guide 
them in their testimony and conduct, just as 
Christ had guided them, while he was on earth. 

As a true Advocate, the Spirit also tells his 
clients what they shall say, and which needs 
they shall present to the Father. And so the 
Spirit’s intercession consists in guiding us in 
the selection of the objects for which we pray, 
in giving us the proper desires for the right 
things, and in bringing about that faith with- 
out which our prayers would be powerless. 

Hence it is plain that this intercession of the 
Spirit is not carried on outside of us, as is the 
intercession of Christ at the right hand of the 
Father. But the intercession of the Spirit is 
carried on in our hearts. The term ‘‘groan- 
ing’’ implies this, as does also the statement 
that it is ‘‘he that searchest the heart,’’ that 
knows what is the mind of the Spirit and the 
content of these prayers. 

But why are these intercessions then called 
‘“‘oroanings which cannot be uttered’’?? The 
context will help us to understand. Paul has 
just been speaking of another groaning within 
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ourselves, a groaning ‘‘within ourselves, wait- 
ing for the adoption, the redemption of our 
body.’’ This groaning is then a deep longing 
which is found in the true children of God to 
be clothed upon with incorruption and immor- 
tality, and power, and to receive the fulness of 
the salvation which is in Christ. Of this long- 
ing he says, that the more it is full of hope, the 
more it will be a patient longing. Now this 
deep longing is called here a ‘‘groaning.’’ And 
the groanings which cannot be uttered have 
reference to the longings of the heart. 

And these longings have the character of 
deep emotion. Shallow feelings can be spoken, 
but language is often inadequate to give ex- 
pression to our deepest longing. Our grief is 
often more plainly expressed by a sob or a 
tear than by words. So also the longings and 
desires which the Holy Spirit creates within 
the hearts of believers, are often too deep to 
be fully expressed in human language. That 
does not mean that they cannot be expressed in 
any measure. There are similar expressions 
in the Word of God, such as ‘‘God’s unspeak- 
able gift,’? and Paul’s statement about the 
things which he saw in a vision in the third 
heaven, which are not lawful to be uttered, and 
the term ‘‘unspeakable joy,’’ and the reference 
to ‘‘the peace that passeth understanding.”’’ 
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None of these expressions convey the thought 
that they are outside of the realm of under- 
standing and language, in an absolute sense, 
but rather that they cannot be fully understood 
or expressed. So these longings created by the 
Spirit of God in the hearts of believers, are 
too deep for adequate expression, in language. 

The advantage of this assistance of the Holy 
Spirit in prayer is very plainly indicated. The 
eye of God, who searches our hearts, can read 
and understand them. He knoweth the mind 
of the Spirit. These longings are recognized 
by God as created by his Spirit, and they are 
therefore also according to his will. God rec- 
ognizes the longings which He himself has 
created by his Holy Spirit. And since these 
longings are according to his will, their ulti- 
mate fulfilment is certain. 

May we not point to the example of the pub- 
lican’s prayer as an illustration? He beat upon 
his breast, and dared not raise his eyes to 
heaven. And he could find only a single sen- 
tence to give expression to his longings: ‘‘God 
be merciful to me a sinner.’’ There were long- 
ings there, created by the Holy Spirit, which 
could not be uttered. But God who searches 
the heart, and knoweth the mind of the Spirit, 
saw the meaning of that prayer, and the pub- 
lican ‘‘went home righteous.’’ 
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This fact also adds light to the statement of 
Jesus, spoken of in another connection, ‘‘If ye 
abide in me, and my words abide in you, ye 
shall ask what ye will and it shall be done unto 
you:”? If we abide in Christ, Christ’s Spirit 
will abide in us, and that Spirit will create and 
control the longings and desires of our hearts, 
which find expression in our prayers, which 
being in harmony with Jesus’ will and purpose, 
are sure of fulfilment. 


Praying in the Spirit 


What we have just seen with regard to the 
intercession of the Holy Spirit in our prayers, 
will help us to understand what it means to 
pray ‘‘in the Spirit.’’ To pray ‘‘in the Spirit,’’ 
means to pray in and under the influence of 
the Spirit, and by his merciful aid. For such 
prayer which is under the influence of the 
Spirit is the only true prayer. For this reason 
Zacharias spoke of the Spirit ‘‘of grace and 
supplication.’? Grace and supplication are 
spoken of together as being influenced by the 
Holy Spirit. 

In speaking of this, J. J. Knap, in his book 
‘‘Gebed en Gebeds-verhooring’’ (Prayer and 
Hearing of Prayer), makes this statement: 
‘‘It is not accidental that Zacharias speaks of 
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the Spirit of prayer and supplication. As long 
as we stand outside of grace, all true and God- 
pleasing prayer is impossible. But from the 
other side it is also true: As soon as the heart 

shares in the grace of God, it has need to lift 
itself up to the Father of Light, to tarry with 
him, and to seek strength in fellowship with 
him. There is a necessary connection between 
grace and prayer. They follow each other as 
the voice and echo. In grace God speaks to 
man, and in prayer the voice of man echoes 
back to God. Naturally, there are exceptions 
to this rule, in this sense, that the ability to 
pray is sometimes given where there is no 
grace. Balaam had the gift of prophecy, but 
was without grace. And so also occasionally 
one can find men of fervent prayer, who are 
strange to the inner operation of the Holy 
Spirit. And although we may not from the gift 
of prayer conclude the presence of saving 
grace, yet the opposite is always true, for where 
grace is, prayer cannot be absent.’’ (P. 74 
translated by us.) 

The Holy Spirit is then first of all active in 
creating in the people of God the desire and 
the ability to pray. Of the spiritual gifts, 
which the Holy Spirit sends in the lives of 
God’s people, the gift of prayer is one of the 
most important. This does not mean that 
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every believer enjoys this gift, in the same pro- 
portion. Prayer that is eloquent before God 
is not always eloquent before men. But it does 
mean that the Holy Spirit creates fundamental 
longings in the breast of God’s people, which 
find expression in prayer to God. 


Revealing What We Should Ask 


One advantage of the influence of the Holy 
Spirit upon our prayers, is then that the Spirit 
reveals to us the things for which we should 
ask. Paul says, ‘‘Now we have received not 
the spirit of the world, but the Spirit which is 
of God; that we might know the things that 
are freely given to us of God”’ (I Cor. 2:12). 
There are precious promises in the Bible which 
pertain to our most fundamental needs and to 
unspeakable riches in Christ. Without a knowl- 
edge of fundamental needs, and a _ knowl- 
edge of promises with regard to these needs, 
‘‘we cannot pray as we ought.’’ But the 
Spirit of God opens our eyes to the true in- 
sight into God’s Word and our soul’s needs, 
so that we learn to know and appreciate these 
promises of grace, and knowing them and trust- 
ing in them, we learn to bring them before 
God’s throne of grace to receive the fulfilment 
of them in our life. Thus we learn to know the 
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things ‘‘which are freely given us of God.’’ 

But sometimes we are conscious of the needs, 
but the words are lacking to give expression to 
them. The Holy Spirit even puts the words in 
our mouth when we pray ‘‘in the Spirit.’’ 
‘‘Which things also we speak, not in words 
which man’s wisdom teacheth, but which the 
Holy Ghost teacheth; comparing spiritual 
things with spiritual’’ (I Cor. 2:13). Many 
children of God can testify of such times of 
prayer, when the Spirit seems to put the words 
in their mouth, so that they almost feel them- 
selves carried on the wings of the Holy Spirit’s 
aid. What a beautiful experience is prayer at 
such a time! And what an inspiration such 
prayer can also be, whenever this prayer is 
public prayer, and a man of God or a woman of 
God is leading others in prayer. What a 
blessed teaching is this, by which the Holy 
Spirit puts the words in our mouths, which 
most fittingly give expression to our needs. 

So there are also occasions when the Spirit 
of God moves his children to pray for certain 
things. I have heard people speak of suddenly 
feeling ‘‘burdened’’ with regard to some cer- 
tain need, very often the need of another. And 
most persistently were they moved to ask for 
that certain need. Perhaps such a prayer for 
this need would be repeated for days and 
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months and even years. And how many times 
these burdens brought to God are also marvel- 
ously lifted, because God sent an answer to the 
prayer. 

Yet, a word of caution is needed, not to go 
into the extreme of some people, who feel that 
they should pray only when they think the 
Spirit moves them to pray. We have perhaps 
all heard of the negro spiritual containing the 
words: ‘‘When the Spirit moves, I’ll pray.’’ 
These words might create a false impression 
if they should imply that we should only pray 
when we have the consciousness of the Spirit’s 
moving us to pray. When we feel least like 
praying, we often need prayer the most. And 
if we pray at stated times, as well as on all 
special occasions, we will sometimes begin our 
prayers with a sigh, and end with a ‘‘halle- 
lujah.’’ 


Seeking the Operation of the Spirit 


Since this operation of the Holy Spirit 
within us is so significant an aid to our pray- 
ers, it is very evident that we as Christians 
should seek this operation of the Spirit in our 
lives. For there is a difference in the measure 
with which the Spirit dwells in God’s people. 
There are men ‘‘full of the Holy Ghost,’’ and 
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there are also those, in whose lives the evidence 
of the Spirit’s indwelling presence is very 
slight. It should be the sincere desire of every 
Christian to be ‘‘full of the Holy Ghost.’’ 
Then only do we have the fullest share of faith, 
hope and love, of which the greatest is love. 
And then only do we have fruits of the Spirit: 
‘‘love, joy, peace, longsuffering, gentleness, 
goodness, faith, meekness, temperance.’’ And 
then only will our prayers be a source of joy 
and fellowship, and a power with God, through 
his grace. 

And in this connection we should not forget 
the admonition of the apostle, in which he says, 
“‘Grieve not the Spirit of God.’’ If we are 
careless in our life and conduct, and permit 
such faults to have the victory as are described 
in the fourth chapter of Ephesians, we shall 
grieve the Spirit of God. And one consequence 
of this will be that we shall impoverish our 
prayers. 

In a time of prosperity in material things, 
such as our present time, in a time when great 
emphasis is placed on pleasure of all kinds, it 
is easy to ‘‘give place to the devil.’’ And the 
more so, when dead orthodoxy and empty for- 
malism and decline of spiritual vitality mani- 
fest themselves on every hand. Then it is so 
easy for us to permit the ‘‘little foxes’’ to 
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spoil the vine. Anger, occasional corrupt com- 
munication, little deals which savor of dishon- 
esty, evil-speaking, malice, lack of forgiveness, 
neglect and slothfulness—they are the things 
too often seen among us, and they are the 
things which grieve the Spirit of God, and also 
rob us of the power of prayer. 

It is a very sad sign, that many people place 
so little emphasis to-day on the power and 
the blessings of the indwelling Spirit. Paul 
asked certain disciples at Ephesus, ‘‘Have ye 
received the Holy Ghost since ye believed?’’ 
And they said unto him, ‘‘We have not so much 
as heard whether there be any Holy Ghost.”’ 
It seems that many people in the church are 
like that to-day. It happened twice that I asked 
a group of people during a Bible lesson, ‘‘Do 
all true believers have the indwelling Spirit?’’ 
Only one or two gave an affirmative reply, and 
they did not seem to be any too certain about 
it. And yet Paul says ‘‘But ye are not in the 
flesh, but in the Spirit, if so be that the Spirit 
of God dwell in you. Now if any man have 
not the Spirit of Christ, he is none of his’’ 
(Rom. 8:9). And again, ‘‘Now he which 
establisheth us with you in Christ, and hath 
anointed us, is God; Who hath also sealed us, 
and given the earnest of the Spirit in our - 
hearts’? (II Cor. 1:21, 22). 
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This leads us to say also that the real remedy 
for lack of prayer in our times, is a revival of 
a more vital fellowship with God, brought 
about through the Spirit of God. Our problem 
is not a problem of lack of prayer, but a prob- 
lem of lack of faith and fellowship with God. 
It is quite simple to criticize the lack of prayer 
in our times, and to admonish men to pray 
more, and to teach people how to pray, but all 
this will not change men, except the faith of 
men should be increased. Our need is ‘‘more 
faith.’’ If faith is present and active, prayer 
is a matter of course. Consequently our hope 
for improvement in the matter of prayer lies 
not merely in admonition and exhortation, but 
lies chiefly in the prayers of those who are 
faithful, to ask of God a larger manifestation 
of spiritual life, and a manifestation of his 
power unto salvation, through the Holy Spirit. 

‘“Holy Ghost, with light divine, 
Shine upon this heart of mine; 


Chase the shades of night away, 
Turn my darkness into day. 


Holy Spirit, all divine, 

Dwell within this heart of mine; 
Cast down every idol throne, 
Reign supreme—and reign alone.’’ 


VII 
HINDRANCES TO PRAYER 


That your prayers be not hin- 
gered? (I Peter 8:7b). 


RAYER has been called ‘‘the breath of 
een life.’? Breath is a sign of life. 
Prayer acts like a barometer to tell us of the 
very condition of our spiritual life. If our 
prayers are hindered, there is something lack- 
ing in our spiritual life. If our prayers are 
a means of obtaining comfort and power in 
our spiritual life, they speak of vital connec- 
tion with the Seione 


A Selfish Motive 


First, our prayers may be hindered through 
a selfish motive. Of this James speaks in his 
epistle: ‘‘Ye ask and receive not, because ye 
ask amiss that you may spend it in your pleas- 
ures’? (4:3). When Jesus promised the dis- 
ciples, ‘‘Whatsoever ye shall ask in my name, 
that will I do,’’ he naturally did place a 


‘“‘fence’’ about the word ‘‘whatsoever.’’ This 
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‘‘fence’’? becomes very evident when we look 
at the whole promise, for Jesus adds ‘‘That 
the Father may be glorified in the Son’’ (John 
14:13, 14). This ‘‘fence’’ is also indicated in 
the next chapter, where Jesus repeats the 
promise by saying, ‘‘If ye abide in me, and my © 
words abide in you, ye shall ask what ye will 
and, it shall be done unto you’’ (15:7). How 
is the promise limited here? What ‘‘fence’’ 
did Jesus put around that word ‘‘whatsoever’’? 
This ‘‘fence,’’ that we must abide in him, and 
his words must abide in us, and that the pur- 
pose of both his giving and our asking must 
be ‘‘that the Father may be glorified in the 
Son.”’ 

And so what we ask for, must be for the 
glory of God. God must be glorified in the an- 
swer. If, on the contrary, we ask for things 
with the purpose of using them in our pleasure 
merely or for our own gratification, in a way 
that does not glorify God, we ask amiss, and 
need not expect to receive that which we ask. 

If we ask in our prayers for houses and lands 
and all kinds of luxuries, merely for self- 
gratification, that we may spend them in our 
pleasures, without thinking in the first place 
of the glory of God, we can expect no answer. 
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A second hindrance to prayer is sin. In 
Isaiah we read, ‘‘ Behold, the Lord’s hand is not 
shortened, that it cannot save; neither his ear 
heavy that it cannot hear. But your iniquities 
have separated between you and your God, and 
your sins have hid his face from you, that he 
will not hear’’ (Isaiah 59:1, 2). 

One of the outstanding things about sin that 
is taught in the Scriptures and very plainly 
verified in the experience of God’s people, is 
that it separates. Sin separates from God. It 
is not only true that sin separates entirely 
from God the person who is without God’s 
grace, of whom it can be said that he is ‘‘with- 
out God in this world, having no hope.’’ But 
it is also true that whatever sin remains in 
the people of God after they have learned to 
trust in him unto salvation, separates from 
God. 

How plainly David indicates the truth of 
this statement. When he had committed that 
great sin, and months went by without his con- 
fessing that sin, he speaks of his own spiritual 
life, ‘‘when I kept silence, my bones wasted 
away. . . . For day and night thy hand 
was heavy upon me. My moisture was changed 
as with the drought of summer. I acknowl- 
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edged my sin unto thee, and my iniquity did I 
not hide, I said I will confess my transgres- 
sions of Jehovah, and thou forgavest the in- 
iquity of my sin’’ (Ps. 32:3f). 

Now, no doubt there was in David’s life the 
habit of prayer even in this time of spiritual 
darkness. But you may rest assured that they 
were not prayers which brought joy and vic- 
tory and power. If they had been such pray- 
ers, there would have been no need for him to 
pray, ‘‘Restore unto me the joy of thy salva- 
tion.’’ The joy of God’s salvation is composed 
chiefly of the consciousness of his blessed pres- 
ence and favor. But sin separates. The first 
thing we lose when we sin is the consciousness 
of God’s favor. If you lose that consciousness, 
prayer is one of the most difficult things in the 
world to attempt. 

The illustration has been used of the tele- 
graph wire. If you cut the wire, the connec- 
tion between two stations is broken. Now sin 
cuts the wire that connects us with God. And 
the man who prays to God with the connection 
broken through sin, is like a man who wants to 
send a telegram to another city, and the wires 
are cut. . 

Now you might say, ‘‘That hits us all. For 
we have all sinned, and in our flesh there 
dwelleth no good.’’ 
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That is true. But we do not mean to state 
that lack of perfection is a hindrance to prayer. 
Paul testified also, ‘‘I know that in me, that is 
in my flesh there dwelleth no good.’’ But he 
added, ‘‘But there is a war between the law of 
my mind and the law of my members which 
leads me in captivity to sin.’’ And that means 
something. A warfare with the law of his 
members that wished to lead him in sin, meant 
that every sin which Paul had to confess was a 
true matter of regret to him, and every sin 
that he had to confess at the end of a day, was 
something against which he put up a fight in 
the strength of Jesus Christ. This attitude of 
Paul included a desire to please the Lord in 
all things. It was the attitude of obedience. 

And if it is really the attitude of our heart 
and life to please Jesus, our hindrances are 
taken away, and the connection will be un- 
broken, and our prayers will be unhindered. 

But David had a sin in his life that remained 
unconfessed. He kept gwilty silence. He did 
not even understand the grim awfulness of that 
sin. It took the testimony of the prophet 
Nathan to point it out to him. And as long as 
it was that way with him, he broke the connec- 
tion between himself and God’s hearing of 
prayer. And he was in a desert place, in a 
place of drought. 
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And so we should consistently pray, ‘‘Search 
me, O God, and know my heart, try me and 
know my thoughts, and see if there be any 
wicked way in me, and lead me in the way ever- 
lasting.’? And then he who cleanses secret 
faults will point out to us where our sin is 
found that is cutting the wire of connection 
with him. 

And if this is true of secret faults, how much 
more is this true of open faults, open and wil- 
ful sin! If we want to permit things in our 
life that is contrary to the will of Jesus, our 
prayers will be absolutely futile. With that 
kind of an attitude, we do not even have the 
right to come in Jesus’ name. 

So there may be with some of us the neces- 
sity to come to God, confessing our sins and 
forsaking them, and then ‘‘if we confess our 
sins, he is faithful and just to forgive us our 
sins.’? And then, when everything is straight 
between us and God, will it be possible to live 
in the child-relation, and to have our prayers 
unhindered. 


Lack of Forgiweness 


A third hindrance to prayer clearly men- 
tioned in the Word of God is lack of forgive- 
ness. We read of it in Mark 11:25, ‘‘And 
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when ye stand praying, forgive, if you have 
ought against any: that your Father also which 
is in heaven may forgive you your trespasses.’’ 

Perhaps there is no requirement that Jesus 
regards as more essential for a disciple of the 
Lord than the spirit of forgiveness. When 
Peter came to Jesus and said, ‘‘Lord, how oft 
shall my brother sin against me, and I forgive 
him? ‘Till seven times?’’ Then Jesus told 
Peter that it was not a matter of arithmetic. 
He said, ‘‘I say not unto thee until seven 
times, but until seventy times seven’’ (Matt. 
18:21). And then Jesus told a parable to illus- 
trate the importance of this demand. A cer- 
tain king had a servant who owed him ten 
thousand talents. Now if the talents were of 
silver, the value, according to some, would be 
equivalent to over fifteen million dollars in 
American money. If the talents were of gold, 
of course the sum would be much greater. The 
purpose of Jesus is to name an enormous sum, 
to show the enormity of the debt of sin. And 
the servant had nothing to pay. He begged 
for mercy. And the Lord forgave him every- 
thing. He cancelled the debt. Now this serv- 
ant finds another man who owes him 100 pence, 
which was approximately $15. He took him 
by the throat, saying, ‘‘Pay up that debt which 
you have with me.’’ The man begged for 
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mercy, but he would not listen. He put him 
in prison, an old-fashioned way of making a 
man pay his debts. Now when the king heard 
of this little episode, he was exceedingly angry. 
He said, ‘‘Should you not have had compassion 
on thy fellowservant, even as I had with thee?’’ 
And he was given to the tormentors to pay the 
last farthing. 

Now we know the force of the application. 
What our neighbor owes us,—what is it com- 
pared to the fifteen million which must be for- 
given us? What is $15 compared with fifteen 
million dollars? ‘‘That is the comparison,’’ 
said Jesus. And then to demand satisfaction 
for the $15 is so ungrateful, and so ungodly, 
that the Lord cannot forgive such a man. 

And for this reason Jesus puts that in the 
Lord’s prayer, ‘‘as we forgive.’’ And he adds, 
“If ye forgive not men their trespasses, 
neither will your Father forgive your tres- 
passes.’’ 

But you say, ‘‘What you are saying now 
is so commonplace. Everybody knows that 
story.’’ Yes, but is the practise common? Is 
the practise present in your life? Do you know 
that if it isn’t you cannot be a Christian? How 
often do professors of faith reveal the lack of 
this forgiveness! 

Since this matter is so important, is it not 
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possible that some of us ought to stop to think, 
before we pass on into the presence of the 
great King? 

It is true that it is hard to forgive some 
people and some things, but it is also true 
that God makes it possible in the lives of his 
people. When we allow the Spirit of God to 
dwell in us unhindered, he will make us love 
the man that we don’t like, and pray for the 
man that uses us hard, and do good to him 
that does evil to us, all with a real, warm self- 
denying love for Christ’s sake. 

Every true Christian will come to that, and 
must practise this. 

What shall we say, then, of those instances 
where bitter quarrels and longstanding feuds 
and hard indifference exist between people who 
name themselves Christians? It is not up to 
us to say anything. Jesus has said something. 
He said, ‘‘If ye forgive not men their tres- 
passes, neither will your Father forgive your 
trespasses.’’ No matter how much you may do 
to cleanse ‘‘the outside of the cup,’’ if within, 
in your thought life, and your social relations 
with your neighbors, you are not cleansed and 
a new creature,—you are not manifesting the 
fruits of the Spirit. 

And because this is so important, Jesus said, 
‘‘When ye stand praying, forgive, if ye have 
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ought against any: that your Father also which 
is in heaven may forgive you your trespasses.”’ 


Unbelref 


Unbelief is also a hindrance in prayer. 
James says, ‘‘But let him ask in faith nothing 
‘doubting: for he that doubteth is like the surge 
of the sea driven by the wind and tossed. For 
let not that man think that he shall receive 
anything of the Lord’’ (James 1:5-7). It seems 
that it is always true, that the Lord gives us 
according to our faith. Jesus made that state- 
ment constantly unto those who- came to him 
with petitions for deliverance. ‘‘Be it unto 
you according to your faith.’? How many pray- 
ers are made on the basis of promises clearly 
revealed, with little expectation on the part of 
the one praying, to receive the things asked 
for. And how the tendency is often revealed, 
by which we doubt the power and providence 
and love of God in their sufficiency to give us 
all that we ask for? Surely, unbelief is a great 
hindrance in our prayers. 


A Wrong Relation Between Husband and Wife 


Peter speaks of another hindrance in prayer. 
He says in his first epistle, ‘‘Likewise, ye hus- 
bands, dwell with them according to knowledge, 


Hinprancss to PRAYER 95 


giving honor unto the wife, as unto the weaker 
vessel, and as being heirs together of the grace 
of life; that your prayers be not hindered’’ 
(3:7). 

A wrong relation between husband and wife 
is a hindrance to prayer. Peter is speaking of 
a husband and wife who are both Christians. | 
Then, surely, they should live together as 
‘‘Joint heirs of the grace of life.’’ To so live 
together, demands a mutual interest in the 
riches that are in Christ, but also the constant 
recognition of joint obligations laid upon them 
by Christ. There is nothing that contributes 
towards the relation of love and harmony in 
the home, there is nothing more capable of off- 
setting the character-faults that bring about 
division and dissension, as the relation by 
which Christ is head of a home. The spirit of 
forgiveness and meekness and self-denial is 
one of the first requirements which Jesus de- 
mands from his subjects. Where Jesus is 
obeyed, there is peace and harmony. 

But, it is also true that faith is more in con- 
trol in one life than in another, and that there 
are times when certain character-faults become 
so assertive as to spoil the unity and harmony 
which ought to be found in a Christian home. 

What Peter has particularly in mind is sug- 
gested by the tender expression by which he 
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refers to the woman as ‘‘the weaker vessel.’’ 
We have in our homes vessels made of rough 
earthenware, which can stand rough handling. 
But we have also vases of fine porcelain, 
which must be handled with the utmost care, 
lest they should break in our hands. So the 
woman is pictured here by Peter as being a 
weaker vessel, referring not so much to physi- 
cal weakness, but more to the psychological 
make-up of woman. God has gifted the woman 
with a more tender disposition than that of 
man, which is revealed in her delicate sense of 
feeling and emotion and her ready suscepti- 
bility to all kinds of impressions. 

There are men who disregard this fact alto- 
gether, sometimes through ignorance and lack 
of understanding, and sometimes through self- 
ish indifference. Such men will often grieve 
their wives by bitter words and unsympathetic 
treatment, stepping rough-shod over tender 
natures. There are homes which fly the banner 
of Christ, where husband and wife do not live 
as joint heirs of the grace of life, but on the 
contrary, there is unkindness, bitter quarrel- 
ing, sharpness of speech, and ungovernable 
temper. And in these cases, many a man does 
not give honor to his wife as the weaker vessel. 
In such cases, many a man does not dwell with 
his wife, ‘‘according to knowledge,’’ with 
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proper considerateness. A treatment which 
will leave a man more or less unmoved, will 
hurt a woman in the depths of her soul. 

And that will hinder prayer, especially joint 
prayer, which may be in the mind of Peter as 
he writes these words. Joint prayer cannot be 
successful, with unforgiven injuries. This fol- 
lows very clearly from the teaching of the Lord 
Jesus, who lays great emphasis upon forgive- 
ness and unobstructed love as a necessary re- 
quirement for successful prayer. 

The very first place where our Christianity 
is put to a test, is the home. But there also our 
prayers are put to the test. As a Christian 
should seek to have nothing between him and 
God to have unobstructed prayer, so he should 
also strive to have nothing between him and his 
dear ones, to have unobstructed prayer. 

‘*What various hindrances we meet 
In coming to the mercy seat! 


Yet, who that knows the worth of prayer 
But wishes to be often there?’’ 


VIII 
INTERCESSORY PRAYER 
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HE church of Jesus Christ on earth, looked 
upon as an organism, composed of true 
believers, has for its outstanding characteristic 
that it is a militant church, a fighting church. 
We are not saved merely for a condition of 
rest and self-enjoyment, but we are saved for 
a service under the banner of Jesus Christ 
against powerful and innumerable foes in this 
world, at the head of which is the devil himself. 
Nowhere is this pictured more vividly than in 
the 6th chapter of Ephesians, where Paul pic- 
tures the Christian as a soldier in armor. The 
soldier must have the whole armor of God to 
stand over against the wiles of the devil. He 
must have a girdle of truth, a breastplate of 
righteousness, the feet shod with the prepara- 
tion of the Gospel of peace, the shield of faith, 
the helmet of salvation, and the Sword of the 


Spirit, which is the word of God. 
99 
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A look at these weapons reveals that they are 
not merely weapons of defence. The girdle of 
truth, and the shoes of the Gospel, and the 
Sword of the Spirit, speak of advance and at- 
tack, against the devil’s lies, and in behalf of 
souls ensnared by the devil, that reprobate 
minds may see the true light. 

But having named these necessary weapons 
of warfare, the apostle still has reserved the 
most important means of success as a soldier, 
to be named last of all as a climax: ‘‘with all 
prayer and supplication, for all the saints and 
on my behalf, that utterance may be given me, 
in opening my mouth to make known with bold- 
ness the mystery of the Gospel.’’ This prayer 
is not only a prayer for self, but ‘‘for all the 
saints.’’ This prayer is not only for the pres- 
_ervation of the saints, but also for the success 
of the Gospel. 

In this way Paul brings out very vividly the 
importance of intercessory prayer in the life 
of the true soldier of Jesus Christ. 


What is Meant by Intercessory Prayer 


Intercessory prayer is prayer in behalf of 
others. The word ‘‘intercede’’ means origi- 
nally ‘‘to pass between,’’ and is used of a per- 
son who passes between two persons at vari- 
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ance, with the purpose of bringing them to- 
gether, with the purpose of reconciling them. 
From this it has come to mean a plea in be- 
half of someone, or a prayer in behalf of some- 
one. This idea of passing between is very 
beautiful to illustrate the purpose of interces- 
sory prayer. It places before us the thought 
of God as the source of every good and perfect 
gift, and a person who is deeply dependent 
upon that God for every need. We pass in be- 
tween that person and God, and plead that God 
may send the things needed in the life of the 
one for whom we pray. 

The importance of intercessory prayer is 
abundantly shown in the Scriptures, in both 
Old and New Testaments. Outstanding ex- 
amples are given in the case of Abraham pray- 
ing for the righteous in Sodom, and the re- 
peated instances of Moses, interceding for the 
people of Israel. And because the people had 
sinned, God tells Jeremiah at one time, ‘‘Pray 
not for this people, neither make intercession 
to me, for I will not hear thee’’ (Jer. 7:16). 
And to the three friends of Job, Jehovah said, 
‘‘My wrath is kindled against thee 
offer up for yourselves a burnt offering; and 
my servant Job shall pray for you: for him 
will I accept’’ (Job 42). 

When Jesus speaks of praying for them that 
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despitefully use us, he speaks of the highest 
type of intercessory prayer. 

But most of all is the importance of inter- 
cessory prayer shown in the life and words of 
the apostle Paul. What Paul says in Romans 
1: ‘‘God is my witness that without ceasing 
I make mention of you always in my prayers,’’ 
is repeated in other words in nearly every one 
of his thirteen epistles. Many times does Paul 
make a statement with regard to his prayers 
for a church or an individual. Repeatedly he 
speaks of ‘‘my prayers,’’ in a way that makes 
us feel deeply that his prayers were no little 
two-minute formalities. 

Paul’s requests for prayer are no less in- 
structive than his own prayers for others. Paul 
clearly shows that intercessory prayer is not 
something to be practiced merely by apostles, 
but that they can and should be practiced by 
the humblest believer. He feels, as every 
preacher should feel, the need of the prayers 
of the saints, that he may speak as he ought 
to speak. 

Such an earnest request for prayer we find in 
Rom. 15:30, ‘‘I beseech you, brethren, for the 
Lord Jesus Christ’s sake, and for the love of 
the Spirit, that ye strive together with me in 
your prayers to God for me; that I may be 
delivered from them which do not believe in 
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Judea; and may come unto you with joy by the 
will of God.’’ And again in IT Cor. 1:11, ‘‘In 
whom we trust that He will yet deliver us, 
ye also helping together by prayer for us.”’ 
And to Philemon he writes, ‘‘I trust that 
through your prayers I shall be given to you.”’ 

Now when we study what the Scriptures 
teach about intercessory prayer, we find that 
it is of two kinds. There is first of all inter- 
cessory prayer in behalf of the saints. And 
secondly, there is intercessory prayer in behalf 
of the unsaved. 


In Behalf of the Saints 


There is intercessory prayer in behalf of the 
saints. This again, is of two kinds: interces- 
sory prayer for physical and material needs, 
and intercessory prayer for spiritual needs. 

When James speaks of prayer for those that 
are sick, he thinks of physical needs. And he 
says, ‘‘Pray one for another that ye may be 
healed. The effectual fervent prayer of a 
righteous man availeth much.’’ So there may 
be times when our neighbor is in distress be- 
cause of physical and material needs. At such 
a time it is the duty of fellow Christians to 
bear his burdens, and to intercede in his behalf, 
for physical and material needs, being con- 
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fident that the fervent prayer of a righteous 
man availeth much. 

And how much we should appreciate that — 
some righteous person is praying for us before 
the Lord! Yet, it is a sad fact, that to-day 
there is very little appreciation of this. How 
seldom do people among us ask another brother 
or sister to pray for them, in any kind of need? 
I remember a time when it used to be much 
more common to ask someone to pray in behalf 
of certain needs, and when it used to be a very 
common thing for the congregation to re- 
member an individual or a family in behalf of 
some distress or need. 

And sometimes, when a person does request 
prayer in his behalf, it is said in a manner as 
if it is doubted whether the request will be 
heeded, or whether such prayer will be help- 
ful. Does this fact not reveal a growing lack 
of faith in prayer, and a greater confidence in 
human help than in the help that cometh from 
above? Such a condition certainly points to a 
departure from the Christianity pictured in 
the Bible. 


For Spiritual Blessings 


There is also prayer in behalf of the saints 
for spiritual blessings. For these spiritual 
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blessings Paul prays especially in behalf of the 
churches and in behalf of his fellow-workers. 
And such prayers he earnestly requests in be- 
half of himself. He knew what these young 
converts needed after they were converted. 
He knew the need of growth and establishment 
in the things of the Lord. Paul prays that his 
converts may be strengthened with might by 
his Spirit in the inner man, that what is lack- 
ing in their faith may be perfected, that they 
may have spiritual enlightenment, and the love 
that passeth knowledge, and the fulness of God, 
and that they may be wholly sanctified, and 
bear much fruit worthy of faith. In short, he 
prays for specific and definite things that will 
make for spiritual growth of the churches es- 
tablished through his labors. 

And then he asks individual Christians to 
persevere in supplication for all saints, and in 
behalf of himself, and that as a part of the 
battle in which we as Christians must be en- 
gaged against the wiles of the devil. 

If the preachers of the Gospel to-day were 
as eager for the prayers of the saints in their 
behalf, that they might speak as they ought to 
speak, and that a door of utterance might be 
given them, and if likewise, the saints of to- 
day were as ready to pray for their ministers 
that they might receive the guidance and in- 
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spiration of the Holy Spirit, do you not think 
that many a Gospel message would be a little 
warmer and more effective, and that the indi- 
viduals in the pews would be warmer in their 
response to the Gospel message? 

If people to-day were as ready to pray in 
behalf of the church, and in behalf of their 
ministers and in behalf of fellow church mem- 
bers, as they are ready to criticize, conditions 
in the church would be greatly improved. The 
Lord would manifest more the blessings of his 
Spirit. 


Prayer and the Communion of Saints 


The true church of Jesus Christ is a living 
organism, the individual members of which are 
members of a body, of which Christ is the 
Head. Now it has pleased God, that each part 
of that living organism shall contribute some- 
thing to the growth and well-being of that 
organism. Hence we have what we call the 
‘‘communion of saints.’’ By the common pos- 
session of Christ, and the common possession 
of various spiritual gifts, the several members 
of the body of Christ are strengthened and per- 
fected. There is an activity that proceeds from 
within this living body of believers, which makes 
for growth and vitality. For this the hand 
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needs the foot, and the foot needs the eye, and 
each member has need of the other. Every 
member has some useful place, some active part 
in this growth. 

And one of the gifts which God has bestowed 
upon the members of Christ for this growth is 
prayer. In intercessory prayer, the one mem- 
ber of the body of Christ seeks the welfare of 
the other member, and of the whole body. And 
God, who is the source of all life in this body, 
is pleased to send his deliverances and his 
manifestation of life and power, after the pray- 
ers of the saints. And in God’s plan it pleased 
him to deliver Israel after the intercessory 
prayer of Moses, and to forgive Job’s friends, 
after the intercessory prayer of Job, and to 
send various spiritual gifts in the churches 
which Paul established, after the intercessory 
prayer of Paul, which prayers are a part of the 
plan by which God carries on his work. 


Prayer for the Unsaved 


There is also intercessory prayer in behalf 
of the unsaved. And this intercession is espe- 
cially for their salvation. This is clearly 
brought out in Paul’s words to Timothy, ‘‘I 
exhort therefore that supplications, prayers, 
intercessions and thanksgivings be made for 
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all men.’’? And then he adds: ‘‘This is good 
and acceptable in the sight of God our Saviour, 
who would have all men to be saved, and come 
to the knowledge of the truth.’’ 

Paul also indicates here, another purpose for 
which intercession must be made. We must 
pray for wisdom, and righteousness and pros- 
perity in behalf of kings and all that are in 
authority, with the purpose that ‘‘we may lead 
a quiet and peaceful life in all godliness and 
honesty.’’ This prayer is for the authorities 
that are placed over us by God, upon whom so 
much depends for the peace and happiness and 
prosperity and liberty also of ‘‘Christian cit- 
izens.”’ 

If our attitude toward our government is 
directed by the Word of God, we will have the 
highest type of patriotism, prayerful pa- 
triotism. 

But it is plain that prayer should not only 
be made for wisdom and strength in general, 
when our prayer pertains to kings and those 
in authority, nor for material things when it 
pertains to men outside the circle of believers, 
but that prayer should also be made for their 
salvation. For Paul says of this prayer, ‘‘For 
this is good and acceptable in the sight of God 
our Saviour; who will have all men to be saved, 
and come to the knowledge of the truth.’’ 
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Wrong Views About Intercession 


This last expression of Paul: ‘‘Who will 
have all men to be saved and come to the knowl- 
edge of the truth,’’ and a few similar expres- 
sions, have led some people to wrong views 
concerning intercession for the unsaved. They 
take the words ‘‘will have’’ as referring to 
God’s will of purpose or decree, and hold to 
the interpretation that any person will be saved 
for whom a group of true and sincere Chris- 
tians unite in prayer, patiently and persist- 
ently. 

In a little book on prayer, entitled ‘‘The 
Kneeling Christian,’’ written by one who styles 
himself ‘‘an unknown Christian,’’ we read the 
following statement: ‘‘O why do we not pray 
for our unconverted friends? They may not 
listen to us when we plead with them, but they 
cannot hold out if we pray for them. Let two 
or three agree in prayer over the salvation of 
the worst, and then see what God will do! 
Tell God and then trust God. God works in a 
wonderful way, as well as in a ‘mysterious’ 
way, his wonders to perform’’ (p. 113). 

We are in hearty agreement with the urgent 
admonition to pray for our unconverted 
friends, but in the light of the teaching found 
in God’s Word, we cannot agree with the state- 
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ment: ‘‘they cannot hold out if we pray for 
them.’’? We know that the reason why they do 
hold out against God and his Gospel, is be- 
cause ‘‘the god of this world hath blinded their 
eyes,’’ and they are ‘‘dead in trespasses and 
sins.’’ If they are ever to accept Christ by a 
living faith, they must be quickened, they must 
be given a new heart, a change must take place 
so vital, that Jesus speaks of it and Peter also 
speaks of it as a ‘‘being born again.’’ Jesus 
said, ‘‘No man will come unto me, except the 
Father draw him.’’ And Paul says, ‘‘And the 
servant of the Lord must not strive; but be 
gentle unto all men, apt to teach, patient, in 
meekness instructing those that oppose them- 
selves; if God peradventure will give them re- 
pentance to the acknowledging of the truth. 
And that they may recover themselves out of 
the snare of the devil, who are taken captive 
by him at his will’? (II Tim, 2:24f). 
Consequently, the Spirit of God must bring 
about regeneration, and God must give repent- 
ance, if any one is to be saved. Will God do 
that in behalf of the one for whom we pray? 
This depends altogether upon the question 
whether God has chosen that person in Christ 
from before the foundation of the world. 
‘‘Moreover whom he did predestinate them he 
also called: and whom he called them he also 
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justified: and whom he justified, them he also 
glorified’? (Rom. 8:30). For we believe in the 
words of God: ‘‘I will have mercy upon whom 
I will have mercy, and I will have compassion 
upon whom I will have compassion. So then, 
it is not of him that willeth, nor of him that 
runneth, but of God that hath mercy’? (Rom. 
9:15). We believe with Jesus: ‘‘My sheep 
shall hear my voice,’’ and ‘‘all that the Father 
giveth me shall come unto me.’’ 

For this reason, the question whether any- 
one for whom we pray, will hold out or not, de- 
pends upon God’s purpose with regard to their 
soul. And our prayers for an individual’s 
salvation are always to be made dependent 
upon God’s purpose of predestination. And so 
it is not proper to say that every prayer for 
the salvation of one who is unsaved, if it is 
only made sincerely and earnestly and persist- 
ently, will be heard. Then the salvation of men 
would be placed in the hands of men and no 
longer in the hands of God. 

The expression of Paul, ‘‘who will have all 
men to be saved and come to the knowledge of 
the truth,’’ is perfectly consistent with those 
passages named above concerning God’s pur- 
pose of election. 

Does Paul mean here all men without any 
exception? If so, then he is very clearly speak- 


112 Tur IncENSE OF PRAYER 


ing in conflict with what he says in the second 
letter to Timothy, ‘‘Who hath saved us and © 
called us with an holy calling, not according to 
our works, but according to his own purpose 
and grace, which was given us in Christ Jesus 
before the world began’’ (II Tim. 1:9). And 
again, ‘‘Therefore I endure all things for the 
elect’s sakes, that they may also obtain the sal- 
vation which is in Christ Jesus with eternal 
glory’’ (II Tim. 2:10). 

This would also be in conflict with much that 
was said by Paul in other epistles, and with 
much that was spoken by Jesus himself. It is 
in conflict with the general testimony of Scrip- 
ture. 

The meaning here of ‘‘all men,”’ is clearly 
indicated in the context. Paul admonishes, 
that ‘‘supplications, prayers, intercessions, and 
giving of thanks be made for all men.’’ If he 
means here, ‘‘every man, each individual per- 
son,’’ it would be impossible to keep this 
admonition. No one can pray for all men 
individually. We know only a few men. 

But Paul desires to say here, that we may 
not exclude any group or kind of men from 
our intercessory prayer. We must include 
even ‘‘kings and all that are in authority.’’ 
Christians of Paul’s time were inclined to ex- 
clude them, since they were often hostile to 
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Christianity, and persecuted the followers of 
Christ. ‘‘Yet,’’ Paul says, ‘‘also for them you 
must pray. For this is good and acceptable in 
the sight of God,’’ who does not exclude any 
group from the salvation that is in Christ, but 
who will have all men, regardless of national- 
ity, or position in life, or rank, to be saved. 

If the words ‘‘will have’’ were to be under- 
stood as the will of God’s purpose or decree, 
then we would have good reason to expect all 
men to be saved. For not even the ‘‘god of 
this world,’’ who has blinded the eyes of the 
unsaved, can frustrate God’s purpose. God’s 
counsel shall stand. ‘‘All that the Father 
giveth me, shall come unto me.”’ 


Proper Intercession 


Even though we may not assume that no one 
ean hold out against our prayers, and that 
everyone for whom earnest and sincere and 
persistent prayer is made will be saved ulti- 
mately, yet we are earnestly exhorted in the 
Scriptures to intercede for the salvation of 
those who are lost. 

For God uses the prayer of his people as a 
means to the salvation of others. 

This does not mean that prayer should take 
the place of testimony of the Gospel. If we 
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pray for the salvation of one who is unsaved, 
we cannot expect an answer, if we neglect to 
testify personally of the Gospel of Jesus 
Christ. There have been people who would 
pray for the salvation of an unconverted neigh- 
bor, and express the wish that they might be 
saved, but in their hesitancy to confess Christ 
before men, they never say a word to their 
neighbor about the Christ whom they confess 
to believe. Before we can expect a hearing 
of our prayer with regard to such a man’s sal- 
vation, we must do the thing which Jesus asks 
us to do, bring his testimony to others. 

If we are hindered for any reason in bring- 
ing the Gospel ourselves, the matter stands 
otherwise. Then we may pray that God may 
bring them in contact with the Gospel in his 
own way. 

One of the sad tendencies among many of 
our people, is their shameful hesitancy to speak 
to others about the salvation that is in Christ. 
I visited a sick lady not long ago, who was 
outside of any church, and she asked in the 
course of the conversation, ‘‘Why is it, that 
so many of your Christians come in to see me, 
who never say a word about my need of Christ, 
and Christ’s power to save me? That is what 
does me the most good. And yet they are si- 
lent.’”” What an indictment that is against us . 
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who are designated by Jesus as ‘‘the light of 
the world,’’ and ‘‘the salt of the earth’’! 
Prayers cannot make up for that neglect. 
Intercessory prayer becomes powerless through 
such neglect. 

But if we bring the testimony of Jesus 
Christ and him crucified, we know that inter- 
cessory prayer is one of the means which God 
employs to apply that testimony to the hearts 
of men: Just because it is one of our funda- 
mental conceptions, that God must change the 
heart, open blind eyes, and give the power of 
faith, intercessory prayer has such an im- 
portant place in the conversion of men. We 
cannot convince men of the truth. The Holy 
Spirit must convince men of sin, of righteous- 
ness and of judgment. And so in our helpless- 
ness, and in our trust in God’s power, we come 
in intercessory prayer for the unsaved, to the 
throne of God’s grace, beseeching him to change 
the heart, open the eyes, and apply the mes- 
sage of the Gospel, and bring about conver- 
sion. 

And because we do not know the sheep of 
Jesus, we must bring the Gospel to all men, in 
obedience to Jesus’ command, ‘‘praying in 
Christ’s stead, be ye reconciled to God.’’ And 
besides bringing the Gospel to those unsaved, 
urging them to come in, knowing that faith is 
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a gift of God, and that no one cometh to 
Christ, except the Father draw him, we ear- 
nestly pray for them, and at the same time rec- 
ognize God’s eternal purpose of election, and 
say, ‘‘Thy will be done.’’ 

And then it pleases God, that next to his 
Gospel, also the prayers of the servants of 
God, shall be a means by which he sends his 
quickening Spirit into the lives of men, whereby 
they learn to say ‘‘ Abba, Father.’’ 

How Paul must have agonized for the souls 
of men at times. For he says, ‘‘My heart’s 
desire and prayer to God for Israel is, that 
they may be saved;’’ ‘‘I have great heaviness 
and continual sorrow of heart, for I could wish 
that myself were accursed from Christ for my 
brethren’? (Rom. 10:1; 9:2, 3). 

Have you ever agonized at the throne of 
grace for souls? 

What countless examples there are to verify 
that God saves men in answer to prayer! 

S. D. Gordon calls our attention to an ex- 
ample in his book, ‘‘Five Laws that Govern 
Prayer.’’ Many years ago there lived in Lon- 
don an old woman who made her living with 
washing and ironing. Her boy had run off to 
sea when he was still in his teens. And this 
old woman prayed for her son daily, that the 
Lord might save him from the power of sin, 
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through the grace of Jesus Christ. Many days 
went by, with the mother constantly praying 
for her son. And the day came when the 
prayer was heard. John Newton, for that was 
the boy’s name, was converted, and he became 
a preacher. Newton was used by the Lord, to 
touch the heart of Thomas Scott. Scott became 
a witness for Christ by tongue and pen, and 
touched the heart of William Cowper, the au- 
thor of that well-known hymn, ‘‘There is a 
fountain filled with Blood.’’ And Cowper 
touched a man by the name of Wilberforce, 
known as a great statesman of England, who 
became a great preacher. And Wilberforce 
touched the heart\ of Leigh Richmond, who 
wrote ‘‘The Dairyman’s Daughter,’’ a little 
book that became a burning message for Christ 
in the hearts of men. And so we might go on. 
But look again at the beginning of the chain. 
There is the little old woman, praying over 
her washtub. And as we look we cannot help 
but repeat, ‘‘God moves in a mysterious way, 
his wonders to perform.”’ 

And such illustrations might be multiplied 
by thousands. 

God has shown the power of intercessory 
prayer in the saving of men. 
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What follows from these considerations with 
regard to our duty as Christians? 

First, that we should seek to acquire that 
love for the brethren and that love for the souls 
of men, which is after all the actuating motive 
for intercessory prayer. Intercessory prayer 
will be absent if we have the spirit of the elder 
brother, who speaks of the lost publican in 
tones of contempt, and who refuses to recog- 
nize what God himself recognizes, ‘‘this thy 
brother, was dead.’’ 

Then, when we learn to seek the welfare first 
of all the body of Christ, and then of the mem- 
bers nearest to us, for Christ’s sake, we will 
adopt every means to bring about that welfare. 
And also intercessory prayer is a means. So 
also when we have learned to love the sheep 
that is lost, leaving the ninety and nine to find 
the sheep that is lost, we will also employ 
prayer as a means for the saving of souls, and 
the prospering of every missionary enterprise. 

It is a love to which Jesus calls us. ‘‘But 
now abideth faith, hope and love, but the great- 
est of these is love’”’ (I Cor. 13:13). 

Besides speaking to those around us about 
their souls, and about the free Gospel of Jesus 
Christ, we should pray for individuals, inter- 
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ceding with God, that he may send a broken 
heart, and a contrite spirit and the gift of 
faith in Jesus Christ. 

Fathers and mothers should pray for the 
conversion of their children, in every prayer of 
theirs making mention of them. How some 
parents complain of the sons and daughters 
that go wrong! Do they pray as earnestly as 
they complain? Do they pray as persistently 
as Monica the mother of Augustine? 

And as a congregation we should constantly 
pray that the Lord of the harvest might touch 
the hearts of those who are unsaved, and con- 
vince them of sin and bring them in a saving 
relation to Jesus Christ. And God will demon- 
strate that he is the same, ‘‘yesterday, to-day, 
and forever.’’ 

And fixing our eyes unto the hills from 
whence cometh our help, we will see the revela- 
tion of God’s power. 


IX 
WHEN TO PRAY 


“Pray without ceasing” (I Thess. 
S27). 


HE question, ‘‘When should we pray?’’ 

has been met by the quotation of such 
words from the Word of God, as ‘‘ Watch there- 
fore and pray always,’’ Luke 21:36, and ‘‘men 
ought always to pray and not to faint,’’ the 
words of Jesus in the parable of the unjust 
judge, and ‘‘continuing instant in prayer,’’ 
Rom. 12:12, and the words of I Thess. 5:17, 
‘“pray without ceasing,’’ to which even others 
might be added. 

The intended answer to the question is then 
very clearly, ‘‘We should always pray. We 
should never cease to pray.’’ 

In the 5th century there were monks who 
actually attempted to pray always. They 
interpreted these words of the Scriptures liter- 
ally, and divided their number in groups, who 
took turns at continual prayer night and day. 

When we speak of ‘‘always,’’ we can use that 
expression in two different senses. You can 


use it in a physical sense, and say that the sun 
121 


122 Tur Incense oF PRAYER 


is always shining. You can use it in a moral 
sense, and say that a covetous man always 
longs for money. In the first sense you mean 
‘‘always’’? without a pause. In the second 
sense, you mean ‘‘always’’ with pauses, but in 
such a way, that after the pause there is an 
immediate return to the purpose, which has a 
predominating and controlling place in the 
character of a man. 

So when you speak of praying always, you 
must bear in mind that this latter sense is the 
sense employed. There are other actions, even 
belonging to our spiritual duties, such as the 
reading of God’s Word, meditating on his 
truth, giving testimony of the truth, teaching, 
admonishing, exhorting, the exercise of mercy, 
etc. These are pauses in this prayer activity. 
And so there are also activities which pertain 
to our physical life, in connection with our oc- 
cupation for instance, which demand our whole 
concentration, and preclude the possibility of 
praying for that time. 

Besides, the Lord taught us by word and 
example of stated times of prayer. And Jesus 
himself observed these stated times of prayer. 

Yet, there is a beautiful teaching in the 
words, ‘‘Pray without ceasing.’’ Our soul 
must be constantly ready for prayer, and there- 
fore we should not neglect to pray at stated - 
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times, while at the same time we should pray 
even in the midst of other activities, sending 
up short silent petitions constantly throughout 
our busy days. This word teaches us that we 
must pray often, and that we must not become 
discouraged in prayer, if we are not heard at 
once, and that we must employ every proper 
occasion for prayer. - 

And the word ‘‘always’’ shuts out the life 
where prayer is an exception, and where there 
is an omission to use the proper occasions for 
prayer. A prayer-less life is condemned by 
these words. 


Stated Times for Prayer 


This preliminary explanation prepares us to 
answer the question, ‘‘When should we pray?”’ 

First, the Scripture teaches us that there are 
stated times for prayer. We read of Daniel, 
‘“he kneeled upon his knees three times a day, 
and prayed, and gave thanks before his God, 
as he did aforetime’’ (6:10). In Ps. 55, the 
psalmist says, ‘‘Evening, and morning and at 
noon, will I pray and cry aloud: and he shall 
hear my voice.’’ 

I have come in contact with many people, 
who believe that they have lived up to this 
example in the Scriptures, merely because they 
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pray before and after meals, three times a day. 
Yet, we should observe in the case of Daniel, 
that this is not a prayer of a public nature, 
made at a meal, but we have to do here with 
personal prayer. He kneeled in his chamber, 
and was on his knees three times a day. 

Is this not in keeping with the admonition 
of Jesus, ‘‘But thou, when thou prayest, enter 
into thy closet, and when thou hast shut thy 
door, pray to thy Father who is in secret; and 
thy Father which seeth in secret shall reward 
thee openly’’? (Matt. 6:6.) 

Prayer at the table before and after meals, 
cannot take the place of systematic personal 
prayer, for reasons which are very obvious to 
most of us. How difficult it often is to conduct 
prayer at the table! The children are impa- 
tient, and sometimes the parents themselves 
are even impatient, either to begin the meal or 
to resume their duties after the meal. Our 
prayers at the table should be brief, especially 
when there are little children, and in these 
prayers we should have in mind especially to 
ask a blessing upon the food and to give thanks 
for the bounties received. Consequently, these 
prayers cannot include petitions with regard 
to all of our needs, with reference to our soul 
life, and our natural life, our children, our dear 
ones, the cause of God. The prayer made in 
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secret is the prayer where many of these peti- 
tions should be sent up. 

That opportunity is given, when at stated 
times, morning, noon, and evening, or other 
stated times, we calmly approach the throne of 
grace, and talk with God, as with a mighty 
Friend, and thank him for what he is to us, and 
tell him what we earnestly need and desire for 
ourselves, for our dear ones, and for his cause 
upon earth. It is these stated times that are 
spent in secret that are rewarded openly, so 
that you can say with the well-known hymn: 


‘In seasons of distress and grief, 

My soul has often found relief, 

And oft escaped the tempter’s snare 
By thy return, sweet hour of prayer.’’ 


A Caution 


But when we speak of definite times of 
prayer, there is necessary the caution against 
making also these an empty formality. When 
we speak of stated times of prayer, we should 
not forget that prayer needs time. Sometimes 
it happens that we will get up at the last mo- 
ment in the morning before we go to work, so 
that there is time but for a hurried whispered 
prayer, mechanically recited, and then we must 
hurry on, lest we be late for work. And in the 
evening, especially when we are young, we have 
been up late, we stayed out as long as we dared, 
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and now having finally returned to our room, 
we must have some sleep, before we go to work 
tomorrow. And so there is hasty preparation 
for bed, and a quick repetition of a prayer, and 
we ‘‘hop in.’’ 

But some of those prayers are no more 
speech with God than are the vain repetitions 
of the heathen. And if we have gotten into 
that rut, let us not fail to regard it as a danger 
sign for our spiritual life. If that is all our 
prayer-life amounts to, we are out of touch 
with God. And we do not live as a true child. 
For our heart then clearly reveals where its 
treasure is. There is plenty of time for pleas- 
ure, for self, for the world, but no time for 
God. The emphasis in our life is in the wrong 
place, if we have gotten into that habit. We 
are minding the things of the flesh, rather than 
the things of the Spirit. 

What we need at our regular hour of prayer 
is an open door to God. We must feel our- 
selves in his presence for a quiet talk. It need 
not be a lengthy talk. But it must be a real 
talk. And that shuts out empty formality. 
That shuts out impatient hurry. That oa 
out mechanical recitation. 


No Twme 
Our heart is deceitful above all things. We 
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often deceive ourselves when we think that it 
will take too much time to have a real prayer. 
There is a little book entitled, ‘‘God’s Minute,”’’ 
a book of 365 daily prayers. There are reasons 
why we cannot fully recommend the use of such 
a book. But we wish to call your attention to 
a statement in the preface: ‘‘Some may claim 
that they have no time for such worship. It 
requires only 25 seconds to repeat the model 
prayer that our Lord taught his disciples. The 
name given to this volume, ‘God’s Minute,’ 
conveys the idea that these prayers of about 
two hundred words in length will require about 
a minute to give each reverent expression.’’ 

We would be surprised if we knew how few 
minutes are required for our longest private 
prayers. How absolutely inconsistent we are, 
and insincere, if we believe our deceitful heart, 
when it says that we have no time for a calm 
moment of prayer. We have time for it, even’ 
at the end of the busiest day, if we will take 
the time. 

There is something condemnatory even in the 
title, ‘‘God’s Minute.’’ We have hours for 
pleasure, and but a minute for God. We have 
an hour for a newspaper, picturing in sensa- 
tional language the dirt and the corruption of 
human life, and a minute for God and for his 
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Word, picturing to us the way of holiness and 
life. 

But what of the man, who thinks he does not 
even have the minutes? 

If he were honest with himself, he would 
have to say, ‘‘I have the minutes, but I will not 
take them for God.’’ 

Can it be said of us, that we kneel upon our 
knees so many times a day, for a real talk with 
God? Sometimes I ask people whether they 
have daily personal prayer. Some look puzzled 
when I ask that question, and say, ‘‘Why, yes, 
I pray at the table, and before I go to bed,’’— 
just as if they are not sure whether they should 
eall that daily personal prayer or not. And 
when it is said in this manner, I am not sure 
either. But I certainly do get the impression 
that there is a great lack in many a life of a 
professing Christian, with regard to his mo- 
ments of personal prayer. 


The Family Altar 


But even though prayer at the table should 
not take the place of stated times of secret 
prayer, yet we should have prayer at the table. 
When Satan tried to tempt Jesus to make 
bread out of stones, Jesus answered, ‘‘Man 
doth not live by bread alone, but by every word . 
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that proceedeth out of the mouth of QGod.’’ 
The will of God and the blessing of God is of 
far greater significance for the maintenance of 
our life, than the bread through which the Lord 
works. And it is well for us to recognize the 
need of God’s blessing for the food which we 
eat. Here is one of the opportune times to 
confess him before men. 

Jesus did not hand out the bread to the five 
thousand, until after he had given thanks. 
And Paul on board ship, in a time of storm 
and danger, took bread and gave thanks in the 
presence of them all, before he began to eat. 

Incidentally, this example of Paul also gives 
us a testimony against those who do not pray 
for a blessing when they eat their meal in the 
shop or office or restaurant. Should we be 
ashamed to tell the world in whom we believe, 
even to this extent? If we cannot confess him 
so much before men, how can we expect of such ~ 
people to testify for the Lord Jesus Christ, to 
the unsaved people with whom we come in con- 
tact? Suppose that some one should reproach 
us, though we know that the effect is often the 
very opposite, ‘‘let us go forth therefore with- 
out the camp, bearing his reproach.”’ 


Brief Prayers at Meals 
We believe that family prayers at meals 


130 Tur Incense oF PRAYER 


should be brief, and that the contents should 
refer to the blessing and the thanksgiving for 
the good. There have been homes, where the 
father would tempt his family to sacrilege by 
his long prayers, which had very little allusion 
to the food on the table. 

But these prayers at the table should have 
the character of family prayers. They cannot 
have this character if we hold to the custom 
of silent prayer. Then, there is no one leading 
in prayer, and the children know not what 
father and mother are praying for. This is to 
be deplored for many reasons. As the repre- 
sentative of his family it is the God-given duty 
of the father to implore God’s blessing upon ~ 
his home, and to lead his children to the throne 
of grace. Where this custom of silent prayer 
prevails, children miss the training by word 
and example to become people of prayer when 
they grow up. 

Many a Christian will confess that when he 
first started to pray for himself, his prayer was 
greatly modelled after the prayer he had heard 
from father or mother during all the years of 
childhood. There is no tendency that will dis- 
courage prayer more, than this habit of silent 
prayer. 

The motive for silent prayer on the part of 
the head of the home, is often of a similar — 
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character as the motive which Jesus condemned 
in the Pharisees. They prayed on the street- 
corners to be seen of men. This Jesus con- 
demns. Any religious exercise which seeks to 
glorify self is to be condemned. We must seek 
God’s glory and not our own. But when we 
refuse to pray because we are heard of men, do 
we not do the same thing in principle, that the 
Pharisees did? In both cases we are actuated 
by the motive of selfishness, and ‘‘for the sake 
of men.’’ 

Let us realize that it matters not how small 
our prayer may be, and how lacking in polish 
and form. We are all able to give some ex- 
pression to our need and to our thanks. Let us 
do our duty through Christ who strengtheneth 
us, regardless of men. Then we will succeed 
in doing with ease, what may be difficult at 
first. 

Many families also have the custom of hav- 
ing worship just before retiring. The father 
will read a portion of the Scriptures, and a 
word or two may be exchanged about the pas- 
sage read. And then the father will lead in 
prayer. Even though the children cannot al- 
ways be present at these family devotions, at 
least husband and wife can join in them. Such 
a fine custom takes but a few moments, and 
yields many a blessing for spiritual life. 
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Umted Prayer 


Another time for prayer, mentioned in the 
Word of God, is the occasion for united prayer. 
Jesus said, ‘‘Again I say unto you, that if two 
of you shall agree on earth as touching any- 
thing that they shall ask, it shall be done for 
them of my Father who is in heaven. For 
where two or three are gathered together in 
my name, there am I in the midst of them’’ 
(Matt. 18: 19, 20). This duty to pray jointly, 
is also implied in the Lord’s Prayer, where 
Jesus told us to pray ‘‘Our Father,’’ and not 
‘‘My Father.’’ 

When Paul bade farewell to the elders at 
Ephesus, after he had spoken, ‘‘he kneeled 
down and prayed with them all.’’ And when 
Peter was in prison, ‘‘prayer was made with- 
out ceasing of the church of God for him.’’ 
And when Peter came out of prison, he went 
to the house of Mary the mother of John, 
‘‘where many were gathered together praying’’ 
(Acts 12:12). 

Now under this heading of joint prayer, 
there is naturally included our congregational 
prayers. Is it not true that some people who 
are present forget that this is a time to pray? 
Many a person lets the pastor do the praying 
for them, but they do not pray with him. Yet, . 
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properly, he is only the leader in prayer. 

The congregation should be praying with 
him in their hearts. It is true that there have 
been ministers who have discouraged active 
and intelligent codperation on the part of the 
congregation. Rather than being the mouth of 
the people unto God, to give expression to their 
praise and petition, such ministers make a 
recitation of Theological teaching in their 
prayers, which are made to resemble a little 
sermon by itself. In former days especially, 
the prayers of some ministers were too long 
for this reason. Perhaps some ministers were 
trying to live up to the name that is often given 
to the general congregational prayers: ‘‘the 
long prayer.’’ 

Not so long ago I read a news item, in which 
it was related that one of our Christian Re- 
formed churches caught fire, ‘‘during the long 
prayer.’’ Such an expression ought surely to 
puzzle some Christians outside of our circles, 
not familiar with this terminology. They 
might wonder how far the fire had gone before 
the prayer was finished. 

Our general prayer in‘the congregation ought 
to be one of the most important parts of our 
service, not because it is long, but because in 
this prayer the congregation approaches the 
presence of God to give spontaneous, Spirit-led 
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expression to its worship and praise, and its 
needs in behalf of congregational and individ- 
ual spiritual life, and in behalf of the interests 
of God’s Kingdom at large. 


Prayer Meetings 


In this connection, in speaking of united 
prayer, we should say a word about prayer 
meetings. There are many churches which 
have the custom of holding a prayer meeting 
every week, on some evening during the week. 
This meeting is devoted to prayer and testi- 
mony, for a large part, and partly to Scripture 
study. 

Prayer meetings have never been popular in 
the Christian Reformed Church. The chief 
objections offered against the practise, are that 
it is not good taste, to give expression to your 
piety in public; that this practise of prayer and 
testimony may become a formal thing and a 
monotonous repetition; that false pride might 
be encouraged, whereby some might seek to 
‘*shine’’ with their prayers; that a few will be 
encouraged to monopolize the opportunity to 
take part in such a meeting. 

It is a question, however, to the writer of 
these lines, whether the evils which resulted 
from the reaction against prayer meetings are © 
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not greater than the evils which are feared in 
the prayer meetings. As far as giving testi- 
mony is concerned, a very large number of our 
people are unable to give an intelligent account 
of the hope that isin them. It may be true that 
some have very little hope within them. Of 
them we cannot expect any testimony. But it 
is also true, that if we habitually refuse to give 
testimony for Christ, it becomes difficult to give 
intelligent expression to our spiritual experi- 
ences, even though we are sure that we have 
sought our salvation outside of ourselves in 
Christ Jesus. Many of our people have a false 
timidity about speaking of the things which 
concern Jesus’ Kingdom and our salvation, a 
timidity which withholds them from confess- 
ing Christ, in circumstances where he should 
be confessed, and from honoring Christ where 
he should be honored. 

How can such people live up to the admoni- 
tion, ‘‘be ready always to give an answer to 
every man that asketh you a reason of the hope 
that is in you, with meekness and fear’’? 
(I Peter 3:15.) And how can they do as the 
psalmist declared, ‘‘Come and hear, all ye that 
fear God, and I will declare what he hath done 
for my soul’’? (Ps. 66:16.) When timidity 
and independence seal our lips, when they 
should speak for Christ, we are revealing a 
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selfishness and cowardice, which is as much to 
be feared as the false pride which seems to 
assert itself in some instances where testimony 
is readily given. 

This icy stoicism, by which professing Chris- 
tians withhold all evidence that the great 
truths of the Gospel have stirred and thrilled 
their soul, fails utterly to speak highly of any- 
one’s spiritual life, or to serve as an encourage- 
ment for a stranger to accept Christ. Nor does 
it correspond with the spiritual life that is 
pictured to us in the New Testament, as well 
as in the Old Testament. This silent Chris- 
tianity, which refuses to be moved into testi- 
mony and rapture, looks very much like no 
Christianity at all. 

Although it does not necessarily require a 
prayer meeting to give such testimony, it is 
highly desirable that more of our people should 
give expression in their conversation with men 
and women, to what the Lord has done to their 
soul, and that ‘‘chiefly in the household of 
faith,’’ but also ‘‘in meekness instructing those 
that oppose themselves, if God peradventure 
will give them repentance to the acknowledg- 
ing of the truth, and that they may recover 
themselves out of the snare of the devil, who 
are taken captive by him at his will’? (I Tim. 
2:25). 
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But after all, the giving of testimony is not 
essential to a prayer meeting. Why not have 
devotional Scripture Study leading up to a 
service of prayer? This is done in many places, 
to-day, with blessed results. 

And what is the situation with regard to 
prayer? At a congregational meeting I have 
met with one refusal after the other to lead in 
prayer. The attitude seems to prevail that to 
lead in prayer is only for the few who have 
““special’’ talents for such a thing. We have 
lost, to a large extent, the art and the privilege 
of praying with and for each other. And in 
many homes, Christian fathers even refrain 
from praying aloud for their families at the 
table. 

It does not speak well of a church when a 
large group of its confessing members hesi- 
tates to lead in prayer with and for each other. 

The weekly prayer meeting is a place where 
this spirit of prayer is fostered, and whatever 
fosters the spirit of prayer is a most valuable 
contribution to a church, or a group of Chris- 
tians. 

We believe that lack of audible prayer, with 
and for each other in the circle of believers, 
will lead to the silencing of prayer in private, 
so that all prayer will gradually disappear. 
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Dr. A. Kuyper on Prayer Meetings 


It might be interesting to translate what Dr. 
A. Kuyper says of prayer meetings. He says, 
‘‘Prayer meetings, or hours for prayer, are 
undoubtedly to be recommended, even though 
our Holland people will never succeed to give 
to these meetings the character of the English 
prayer meetings. These little talks, after 
which six or seven hearers lead in a short 
prayer, compose an art which the English un- 
derstand very well, but we alas, do not.’’ (Hi 
Voto, Vol. 4, p. 420.) 

When Dr. Kuyper makes the statement here 
that our Holland people will not succeed to give 
these meetings the character of English prayer 
meetings, I feel sure that he is not thinking of 
conditions among our people in America. 
Many of our people have Americanized to such 
an extent, that they differ greatly in character 
and habits and taste and methods from our 
Holland forefathers. To be sure, we need not 
look upon every point of difference from Hol- 
land ancestors as a point of advantage. But 
if we should acquire the art of which Dr. Kuy- 
per speaks above, and praises so highly, I be- 
lieve we could look upon this as an advantage. 
He surely does. 

It is a sad sign, that the scene pictured in the — 
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house of Mary, where Peter went after he came 
out of prison, and found many together in 
prayer, is seen so seldom among us. The hope 
of the church and the strength of the church 
lie in its praying circle of believers. 


Silent Petitions During the Day 


If we truly have the right prayer-attitude, 
we will constantly send up silent petitions unto 
God throughout the day’s activities. True 
godliness is found in the prayer attitude, car- 
ried even into the street and the market place. 
And the godly man and woman, in the midst 
of their tasks, will find occasion to send up a 
petition from the bottom of their hearts by 
which they hold communion with the Lord, and 
‘“pray without ceasing.’’ For if ‘‘the words 
of our mouths and the meditation of our hearts 
be acceptable in his sight.’’ we will find mo- 
ments of praise, moments. of need expressed in 
prayer, moments of thanksgiving, as we go 
about our daily activities. In this way the 
proper prayer attitude comes to its realization 
and satisfaction. | 

And if we do not have this prayer attitude, 
but if on the contrary, our prayer is confined 
to the few moments which we choose to assign 
to it, our prayer is more than ever in danger 
of being unreal and formal. 


x 
ANSWERS TO PRAYER 


“And this is the confidence that 
we have in him, that if we ask any- 
thing according to his will, he hear- 
eth us: And if we know that he 
hear us, whatsoever we ask, we 
know that we have the petitions 
that ee desired of him” (I John 
O14, 10). 

ANY chapters have been written on the 
subject: God’s Answers to Prayer, 
which aimed to meet the challenge of unbelief 
and superstition with regard to prayer, by 
summing up a large number of instances where 
prayer was manifestly heard. By this method 
example after example is cited to demonstrate 
that God does indeed hear prayer. And it is 
certain that large volumes might be written on 
this phase of the subject, containing instances 
of extraordinary ways in which the Almighty 
God revealed himself in answer to prayer. 
There is, however, an unfavorable side to 
this method of treating the subject. There is 
the danger that answers to prayer may be 
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in which God revealed Himself, losing sight of 
the fact that in many ordinary ways God is 
hearing the prayers of his people every day of 
their lives. By this method the fear may arise 
in some hearts, that there is no true prayer in 
their lives, because they cannot speak of these 
extraordinary dealings on the part of God, in 
answer to prayer. 

The blessings of life and health, the pro- 
tection against untold dangers with which we 
come in contact, the gifts of spiritual life, and 
the blessings of our land and community, and 
gifts in the lives of those for whom we pray, 
come ‘‘not by chance, but by his Fatherly 
hand,’’ and the believer should know that his 
prayers have more to do with them, than is 
often thought to be the case. 

With God’s people there is an ever abiding 
confidence, that ‘‘if we ask anything according 
to his will, he heareth us.’’ And this con- 
fidence does not depend upon extraordinary 
experiences, nor even upon ordinary experi- 
ences. It is something prior to any experience, 
for it is a part of that faith which was’ given 
him from above, by which he has put his trust 
in Jehovah unto salvation, in which confidence 
he is able to say: 


‘*The Lord is my Shepherd, 
I shall not want.’? 
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The question whether prayer has any effect, 
has been written about and spoken about a 
great deal. The people of God have an ab- 
solute confidence that God hears prayer. The 
people who reject God and his Word, on the 
other hand, regard with ridicule the possibility 
that God should have any regard for the peti- 
tions of men. Still others have a sort of super- 
stitious attitude towards prayer. And even 
among the people of God, there are some whose 
faith is so weak, that they are swayed between 
doubt and confidence with regard to the efficacy 
of prayer. 

’ Faith in the efficacy of prayer is intimately 
connected with faith in the providence of God, 
Those people, who in theory or in practise deny 
the providence of God, cannot expect any result 
from prayer. But on the other hand, those 
who believe in the ‘‘almighty and everywhere 
present power of God whereby as it were by 
his own hand he upholds and governs heaven, 
and earth and all creatures,’’ who believe that 
they have been reconciled to this God by the 
death of his Son, are confident that God will 
provide them with all things necessary, and 
cause every evil thing to contribute to their 
advantage and salvation. Such a faith in the 
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providence of God and the love of God, 
naturally leads to a confidence in the hearing of 
prayer. 

And this is the more true, because God has 
clearly revealed Himself to his people as a 
hearer of prayer. 

In Proverbs 15 we read, ‘‘The Lord is far 
from the wicked, but he heareth the prayer of 
the righteous.’? And again, ‘‘The prayer of 
the upright is his delight.’’ 

Jesus, who came from the bosom of the 
Father, was a man of prayer, and by his ex- 
ample forever settled, for his followers, the 
need and the efficacy of prayer. And of his 
teaching on the subject, there is perhaps none 
plainer than that in Matt. 7, ‘‘ Ask, and it shall 
be given you, seek and ye shall find, knock and 
it shall be opened unto you: for everyone that 
asketh, receiveth; and he that seeketh, findeth; 
and to him that knocketh, it shall be opened. 

If ye then, being evil, know how to give 
good gifts unto your children, how much more 
shall your Father give good gifts to them that 
ask him.’’ 

With the people of God, confidence in the 
hearing of prayer is born out of the faith that 
God is as he has revealed himself in his Word. 

And for this reason this confidence of the 
man of God is essentially different from the 
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hesitating reliance of the superstitious man, 
who regards prayer as a sort of charm by 
which he can change the will of God in his 
providence. 

The superstitious person does not have daily 
regard for the providence of God in his prayer. 
He resorts to prayer only by way of excep- 
tion, when he is in special need of something. 
For the ordinary needs of life, he believes he 
can provide himself. But when he comes to 
face some extraordinary need, for which every 
effort to provide has failed,—then he would 
employ prayer as a last resort. He has heard 
of the claim of Scriptures, that God is a hearer 
of prayer. He didn’t pay much attention to 
this, until he was in some great need. Then he 
comes to the thought to try this method of 
prayer, too. He does not pray, ‘‘if it be thy 
will.’? He has never learned to submit to God’s 
will. He desires, rather, to change God’s will, 
in his favor, by means of prayer. In spite 
of the fact that he lives in open disregard 
of God’s will in his daily life, he thinks 
in a most presumptuous way, that he can make 
God change his will in his favor in his moment 
of need. 

But for the believer, prayer is not a last 
means to which he resorts when all other 
means have failed. Neither does he pray only 
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for the exceptional needs. On the contrary, 
with him prayer is a continual thing, also while 
he employs other means. Prayer and work go 
together. And for the believer prayer is not 
a charm to change God’s will, but prayer is a 
part of God’s providence, in harmony with his 
providence, and submissive to his providence. 

Also God’s people may sometimes have doubt 
with regard to the efficacy of prayer, through a 
wrong understanding of the connection be- 
tween providence and prayer. On this subject 
we have a separate chapter, Chapter III, and 
we need not repeat what has already been dis- 
cussed under this heading. 


The Manner in which God Answers Prayer 


When we speak of answers to prayer, we 
think of communion between God and the per- 
son who prays, either by his providence, or 
directly, by His Spirit, or in some special man- 
ner. An answer to prayer is a manifestation 
of God to the soul of one who prays. 

The fact that a person, or persons receive 
something, for which they have prayed, does 
not always mean that what they have received 
is an answer to prayer. For instance, if an 
unbelieving person prays out of superstition 
for a certain thing, and the thing for which he 
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prays is sent into his life by the providence of 
God, it does not follow that such a person may 
boast that God had heard his petition and 
granted his request. 

Dr. A. Kuyper uses an illustration in speak- 
ing of this. We translate this illustration: 
‘If there should be a father or mother, who 
through the sickness of their beloved child, 
should turn to the God whom they had long 
forgotten, and plead on the ground of the love- 
liness of the child, and the indispensability of 
the child, and on the ground of the cruelty of 
permitting such a child to die, insisting before 
God on the deliverance of their loved one,— 
and the issue of the matter should lead to the 
recovery of the child, then one could never say, 
that there was here an answer to prayer. God 
can use the impression that such parents would 
receive, as a means to awaken them; but if they 
really come to conversion, they will be the first 
to admit, that truly not their prayer, but only 
God’s sovereign grace saved the life of their 
child. ‘‘Answer to prayer’’ is a matter much 
too holy, to be calculated from the issue. 
Answer to prayer must be rooted in your heart 
on the ground of God’s promise, before you 
come to your ‘‘amen.’’ (EK Voto, Vol. IV, p. 
» £365.) 

Here again it is true, that ‘‘the supplication 
of the righteous man availeth much.’’ To re- 
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ceive answers to prayer, your relation to God 
must be that of a child of God. 

Nor, on the other hand, is it proper to say 
that there is no answer to prayer in each case 
where the request made in the prayer is not 
granted. When, for instance, Paul prayed 
that the thorn in his flesh might be removed, 
his request was not granted. The thorn was 
not removed. Yet, there was an answer to that 
prayer, an answer altogether satisfactory to 
the apostle, when the Lord said, ‘‘My grace is 
sufficient for thee. My strength is made per- 
fect in weakness.’’ 


Three Ways in which God Answers Prayer 


First, many requests which we send up to 
God with regard to our spiritual life especially, 
find their answers in the Word of God. And 
we. should look there for our answers. We 
should study the Word of God with an eye 
of expectant faith, bearing in mind the peti- 
tions of our prayers. 

If we pray for spiritual enlightenment, if 
we pray for faith, if we pray for purity, if we 
pray for power, if we pray for hope, if we 
pray for a closer walk with God,—one of the 
places where we may look for God’s answer is 
the Word of God. Not, that the Word of God 
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is the only means which God employs to an- 
swer such prayers. For all such spiritual gifts 
are sent into our life by the operation of the 
Holy Spirit. But the Spirit employs the Word 
of God to manifest himself to our conscious- 
ness. 

In this way the Word of God serves as a 
light upon our pathway, and through the ap- 
plication of the Holy Spirit, we constantly 
gather things new and old, for the strengthen- 
ing of our spiritual life, and for the power that 
is needed in the faithful service of God. 

In illustration of this, we speak of a man of 
whom we heard once, who was bereaved of his 
child. In the sadness of his grief, he kneeled 
in prayer, and asked God that he might in some 
way make this loss work for his good. And 
when he looked up, his eyes fell on a wall- 
motto, ‘‘All Things Work Together for Good, 
to Them That Love God.’’ And he said, 
‘“There was no need of my asking that. God 
has said, that all things work together for good 
to them that love God.’’ That word of God 
was his answer. The Holy Spirit directed his 
eye and his faith to that word, and gave him 
an answer to his prayer. And so in countless 
ways, when we come to God with requests in 
behalf of our spiritual life, God answers us in 
his word. 
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A second way in which God answers our 
prayers, is by his providence. For instance, a 
farmer finds that adverse weather conditions 
are endangering the prospects of a successful 
harvest. He makes it a matter of prayer. And 
now he observes the providence of God with 
regard to the weather conditions. And if he 
finds that the weather conditions become favor- 
able, he would have reason to believe that this 
was God’s answer to his prayer. So, likewise, 
in our prayer for one that is sick, we would use 
all the means that God gives us for the illness, 
and then watch the providence of God for an 
answer to our prayer. 

This is also true of the many prayers that 
we send up, before our meals, and before re- 
tiring, in which we ask for the blessings of life, 
for strength for duties, for blessing upon our 
work, for protection from danger, and for 
numerous other things which constitute our 
daily needs. If the things for which we ask are 
sent into our life by the providence of God, we 
should regard them as answers to prayer. Too 
often do we forget to come to God with the 
grateful acknowledgment, ‘‘Thou hast heard 
my prayers to-day, and granted my request,’’ 
simply because these things belonged to the 
ordinary things of our life. Yet, all of these 
things came ‘‘not by chance but by his Fatherly 
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hand.’’ And in the case of God’s children, 
these things are sent into their lives, as God’s 
answers to their prayers. 

For it is characteristic of the child of God to 
live moment by moment in dependence upon 
God, and to acknowledge that all that he re- 
ceives is a manifestation of God’s love, and 
grace in Christ Jesus. For this reason, our 
prayers cannot be separated from these things. 
They are heard by God, and come into his 
presence as incense. The prayer of the right- 
eous is his delight. He delights to grant the 
requests of those whom he loves. 

In the third place, God indicates his answer 
to some prayers, by special dealings in the life 
of his people. So the Lord dealt with many 
men of faith who are pictured in the Bible. 
To select an illustration, Paul is a striking 
example of this. In answer to his thrice-re- 
peated prayer for the removal of the thorn in 
his flesh, Paul says, ‘‘And he said unto me, My 
grace is sufficient for thee. My strength is 
made perfect in weakness.’’ Whether it was a 
vision in the night, or a still small voice that 
spoke in his heart, God gave Paul a direct an- 
swer to his prayer. Such also was the experi- 
ence of Cornelius, who ‘‘feared God with all 
his house, and prayed to God alway.’’ He saw 
in a vision an angel of God coming to him and 
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saying, ‘‘Thy prayers and thine alms are come 
up for a memorial before God. And now send 
men to Joppa, and call for one Simon.’’ 

What has happened to these men, is happen- 
ing in a like manner to many children of God 
to-day. Volumes could be written of the testi- 
mony of the children of God with regard to 
such a hearing of prayer. 

Sometimes this answer to prayer already 
seems to come before the petitions are uttered, 
when certain desires are made a burden of 
prayer, and other desires seem to be repressed 
in us. There are some things we do not seem 
to be able to pray for, and there are others, 
which become a real burden of desire, and lead 
at times to agonizing request before the throne 
of God’s grace. 

Who truly learns to pray, does not rest until . 
he receives an answer. He is like Jacob who 
wrestled with God, and who said, ‘‘I will not 
let thee go, until thou bless me.’’ And we 
should practise an open eye, and a listening 
ear for the answers of God. 


Various Answers 


Sometimes the answer that God gives to our 
prayer is, ‘‘You have what you ask for.’’ This 
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answer may come through the Word of God, 
or else through the subsequent providence of 
God, or else by a special dealing which God 
holds with us. Sometimes this answer even 
comes while we pray. So it was in the life of 
Jesus Himself. When he stood by the grave of 
Lazarus, he prayed, and he said, ‘‘I thank thee 
that thou hast heard me. And I knew that thou 
hearest me always: but because of the people 
which stand by I said zt, that they may believe 
that thou hast sent me’’ (John 11:41, 42). 

Again, in the second place, the answer may 
be, ‘‘You cannot receive what you ask for, as 
yet.’’? Perhaps Hannah can be quoted as an 
example of this. She longed for a son. And 
she went up to the house of the Lord year by 
year, while the other wife of her husband pro- 
voked her, and ridiculed her barrenness, and 
she wept. But finally, the time came, when ‘‘in 
bitterness of soul she prayed unto the Lord 
and wept sore.’’ And when God revealed to 
her immediately that her prayer was to be 
heard, so that she went away, ‘‘and her coun- 
tenance was no more sad.”’ 

This postponement of granting the request 
has wise purposes with God. It may be the 
purpose to reveal the sins that hinder our 
prayers. It may be that our prayer has not yet 
become what it should be, with regard to the 
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thing for which we asked. It may be because 
it is better for his cause, or for our neighbor, 
that the granting of the request should be 
postponed. It may be that our faith must be 
exercised by persistent prayer. But whatever 
the purpose may be, it is always a purpose of 
love and wisdom. 

In the third place, the answer may be, ‘‘You 
shall not receive that for which you ask.’’ And 
when we come to learn that this is the answer, 
we may experience pain at first. Yet, God has 
very wise and loving reasons for answering our 
prayer in this way. It may be that the thing 
we ask for is not according to his wiser plan. 
It may be that the thing for which we ask is not 
for our good. 

Moses is an illustration of this. How many 
times do we read of Moses that his prayer was 
heard! Especially of his intercessions for the 
people of Israel was this true. But there was 
one earnest prayer which was not heard. It 
happened at Kadesh, that the people of Israel 
were encamped and there was no water. And 
the people criticised Moses. ‘‘You brought us 
here to kill us!’’ is their angry word. And 
Moses prays for water. And Jehovah tells 
Moses what to do. God is very patient with his 
people. Moses, however, becomes impatient. 
Instead of speaking to the rock, he smites the 
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rock in anger. ‘‘Ye rebels,’’ he cried out. And 
this gave the people a wrong vision of God. 
Therefore, for the sake of his honor before the 
people, as well as for the sake of Moses, God 
said to Moses, ‘‘Because thou hast done this, 
thou shalt not enter Canaan.’’ And then the 
time comes when Moses prayed earnestly, 
‘‘Lord, let me go to see the good land that is 
beyond Jordan.’’ But the Lord answers Moses, 
‘‘Speak to me no more of this matter’’ (Deut. 
3:24f). 

In the fourth place, the answer may be, ‘‘You 
shall not receive that for which you ask, but 
you shall receive something else, that will fully 
satisfy the longing of your heart.’’ Here we 
refer once more to the illustration of Paul. He 
prayed thrice for the removal of the thorn in 
the flesh. We do not know what the thorn was. 
Nobody knows. But it was a thorn in the flesh, 
it was something that pained deeply, something 
by which he was ‘‘buffeted.’? And because it 
was a thorn, and it hurt him, he prayed three 
times that he might be delivered from it. Yet 
the Lord would not remove the thorn. Not be- 
cause of lack of love for Paul, but just because 
he loved Paul. It was because of something in 
Paul. Paul was in danger of himself, and in 
danger of the devil. If this danger should 
triumph, Paul would be useless for the Master. 
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There was the danger that he might become ex- 
alted above measure. And so God gives Paul 
something better than his request. He says, 
‘‘My grace is sufficient for thee. My strength 
is made perfect in weakness.’’ And Paul is so 
well satisfied with that answer that he prefers 
it above any other. He glories in it. 

Similar to this was the experience of Monica, 
the mother of Augustine. When Augustine 
was determined to leave for Rome, she prayed 
very earnestly, that God would keep him near 
her side, and under her influence. So she went 
to the sea-shore, close to where the ship lay at 
anchor, on which Augustine intended to sail. 
And she prayed during the night, that God 
might prevent her son from leaving for Rome. 
But even while she prayed the ship sailed away 
with Augustine aboard. The Lord said, ‘‘No,’’ 
to her prayers. But what happened? In Rome 
it was that God led Augustine to repentance, 
through a man eminently fit to bring him to 
Christ, the sainted Ambrose. 

And so she received something better than 
that for which she asked of the Lord. 

And was it not so with Jesus Himself? 
When he prayed in the garden of Gethsemane, 
his sweat became as drops of blood. But he 
was able to say, ‘‘Not my will, but thine be 
done.’? And God did not take the cup away 
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from him, ‘‘though he who pleads, was God’s 
own Son.’’ But was it not better for his glory, 
and for his holiness and for his love, and was 
it not better for a lost humanity, that Christ 
should go on to the cross? And God gave his 
Son that peaceful conviction. And he was 
ready to say, ‘‘Rise, let us be going.”?__ 

Hven apart from the answers that we receive, 
prayer has a most beneficial influence upon our 
spiritual life. For in prayer we hold com- 
munion with God. The answers are the lan- 
guage of God speaking to his children. What 
benefits us, is not the benefit derived through 
the answer alone, but the experience by which 
we know that God is our Shepherd, and we 
shall not want. And so also from our side, the 
very activity of prayer, is the language of a 
child holding communion with the father, the 
exercise of faith, which lifts us up into his 
presence. And the result of that exercise of 
faith, is the spirit of godliness, by which we 
have the prayer attitude, in the home, in the 
market-place, and on the street, living with the 
continual consciousness of God’s presence in 
our life, which produces the peace that passeth 
understanding, and ‘‘keeps our hearts and 
minds through Christ Jesus.”’ 

When this is our experience, our prayer is 
set before God ‘‘as incense.’’ 
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